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EXTRACT FROM PREFACE TO FIRST EDITION. 



In Dr. BUhler s well-known Kashmir Report of 1877, we read 
the following: — "A curious and very useful though modem 
treatise is the Laukikanydyasavgralui of Raghuniltb, a Raj- 
put. This worthy has collected the nydyas or 'inferences from 
familiar instances/ which occur in the S'datras, especially those 
from the Veddnias'dsira e, g. DanddpiXpikanydya, Dehali' 
dipanydya &a The collection is not complete, but contains a 
good deal more than that Professor Bfilas'^^slri has given in his 
article in the Paj^dii* P. VAmanAchftrya Jhalkfkar is at pre- 
sent engaged on a still more extensive work on this subject, 
which will comprise about 900 such nydyas.'* Page 76. 

The information given in the concluding sentence raised our 
hopes to a high pitch, for the need of such a work was great, 
and Balas'astri had explained only nine of those nyAyas. But 
alas ! ' there's many a slip between the cup and lip,' and though 
wo have waited for this "more extensive work" for 22 long 
years, there are still no signs of its appearing. 

I have therefore determined to lay before the public the 
liandful' of popular maxims w^hich I havecollected durirgmany 
years of reading, in tlie hope that they may become the nucleus 
of a very much larger collection. In Tar&ntlth Tarkav&chas- 
pati's Vdcaspatyam we have a list of 151 ny&yas, popular and 
technical ; but references to works where they are to be found 
are few and far between, and this considerably lessens their value. 
Thirty of these were reproduced in V; S. Apte's dictionary, in 
1890, but with the same defect. Again, in 1875, Pandit Satya- 
vrata Sftmasrami published a small pamphlet of 36 popular 
maxims together with a larger number of purely technical ones, 
and professed to give a reference for each of them. But a man 
who refers you to the " BhAgavata PurS-na," to "A commentary 
on the VedantabhAshya, '* or to " A commentary on the KAvya- 

•October and December 1807. 



n PREFACE. 

prak&s'a/' ^^^ vouchsafes no further information whaiiever, is 
a worthless guide ; and such mere semblance of guidance deserves 
nothing but reprobation. One can tolerate ambiguity of this 
kind in the ancient writings ; but in modern times, when printed 
books of reference abound, such vagueness is inexcusable. 

My list comprises only ' popular' maxims, and therefore such 
purely technical ones as Adhydropanydya, kaimutikanydya, 
gunopaaamhdranydya, and others of a similar nature, "which 
abound in the philosophical and grammatical works, will not be 
found hera Moreover, I have rigorously excluded even popular 
maxims which I have been unable to find in actual use in the 
literature, deeming an unverified maxim with n mere diction- 
ary-existence as of very little value. 

it * it ^ * * ^ 

• 

I may add that about 22 illustrative sayings, which arepracti* 
cally nydyaa, might bo gathered from the fourth Book of the 
SdnkhyasiUras i such as, for example, the well-known ''9|%i«|r- 
ilqifyq^ ff and others more or less useful. Some of them were 

published in the Pandit for December 1876,. under the title 
of "Stories illustrative of the St\nkhya doctrine;" but the 
whole will be found translated in the volume of " S&nkhya 
Aphorisms*' published in Triibner's Oriental Series. 



In concluding this preface I must apologize to the reader for 
not giving him a bigger * handful' of maxims, and one of 
better quality. But what there is has been put together in 
defiance of the warnings of the skilful oculist in whose hands 
I have been for the last five years, and therefore at some risk 
to failing sight May some younger scholar be provoked to tlio 
good work of giving us something fuller and better. 

Redhill, Sun^ey. 1 Q A. J 



July 1900. 



PREFACE TO SECOND EDITION. 



Seven years have elapsed since the publication of this book- 
let, and, as ray researches have been continued during the 
whole of the interval, I have naturally collected much ad- 
ditional material Part of this was published as a " Second 
Handful" in 1902, and that was succeeded by a "Third" in 1904 
During my reading I frequently came upon older references to 
many of the ny&yas first published, and these have now been 
utilized; whilst other changes, some of them of a radical nature, 
have been made, and a few new ny&yas added. The discovery 
of MSS. of Raghun&thavarman's works, as recorded in the pre- 
face to the " Second Handful", was of the utmost importance to 
me ; but the student will find in my three small volumes some 
ny&yas which even he did not explain, — amongst which are 
the fcmf^^l^'^rFr ^^^ ^ { ^^ ^^ 'M\\ ^ here incorporated for the first 
tima I make no distinction now between what may be really 
called a 'popular' maxim, and one of a technical nature. Both 
need to be explained and illustrated, so both are freely admitted. 
I have thoroughly revised, and considerably enlarged, the "Se- 
cond Handful " also, and hope soon to see it reprinted. It will 
contain, amongst much new matter, the story connected with 
the y^nmnNHg ^W which so long eluded me, and for which, as 
well as for several other valuable items of information, I am in- • 
debted to Mr. Govind DAs, an Honorary magistrate of fienares. 
Another lover of Sanskrit has come to my help in the person 
of Mr. M. R Telang, Head Shirastedar of the Bombay High 
Court, who has kindly supplied what was to me, at any rate, a 
novel interpretation of the issV^sr^fT^nr* I ^^ anxious to revise 
as soon as possible the whole of the ny&yas which I have en- 
deavoured to elucidate, before increasing infirmities compel the 
abandonment of the studies which have been my delight for 
forty-six years, 



IV PREFACE. 

I wish I could impart to some of my fellow coimtrymen resid- 
ent in India, something of the enthusiasm which its grand 
literature awakened within me in the early part of my career, 
and which has never waned during this long intervening period. 
Such a hobby not only provides delightful mental exercise, but, 
better still, it draws one into sympathetic touch with the people 
amongst whom oae's lot is cast. 

RedhUl, Stf^rrey, \ 
October, 1907. J . ^ G. A. JACOB. 
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Page 36, line 7 from bottom. For " virtully " say ** virtually "• 



A HANDFUL OF POPULAR MAXIMS. 



The maxim of the she-goat and the sword. It is founded on 
Bome story of a goat's being suddenly killed by accidental con- 
tact with a sword, and is used to illustrate any surprising event 
happening altogether by chanca It therefore belongs to the 
same class as (» i »mi j fli| , ^i^^n^Rrc^ fti^d others of a similar 
kind. An excellent illustration of its use is found on page 229 of 
S'rthai*sha's KhandanaJcluindakhddyai^-^^m^ qn <l<id» l PMMi<l 

In a footnote the maxim is thus explained : — '* <t>M^^iiH|ti ^m^ 

qivft^T^nr: i^nRfT^q^qnRm:'' II Vardham&na puts it differ- 
ently in his comment on Qanaratnamahodadhi iii. 196 :-— 

imw ??nnnf ir^ftTRt" ll For another variety, see Padanutfl- 
jart on Edsikd 6. 3. 106. 

The ny&ya, with the same illustration, is found also in the 
Khandanoddhdra^ page 52; and the illustration, withoui the 
ny&ya, in SiddhdntaJes'a, page 96. Then on page 96, it is 
again referred to in the expression * %i^d i fJ?>^^<n i (^n<iA»^^ |* 

It is interesting to note that the Mar^hl-speaking folk of 
Western India have adopted the maxim, but with a changed 
meaning. Moleswoi th defines it as " The maxim of the sword 
upon the neck of the goat. Expressive of meekness and abso- 
lute helplessnesa" 



The maxim of a lamp in a central position. Applied to 
something which fulfils a double purpose. It occurs in S'anka- 
ra's bh&shya on the Mundaka Upaniahad 3. 1. 5. C'h^ 9)^9- 
^m ^ «IWf?T H«n!fl^«f ^nwloi f^WH " l ) on which he says:— 

Sf?|^ffi[^!Hn^i|Tg^^K«r: " ll It is akin to ^f#^qwn«r aiid iT«r- 
j pn{f <l li y. JtvA*nanda's edition of the Mundahabhdshya reads 
«(9!9pf|q«pqr^. Tlie reading given above is from the Anand- 
^'rama edition. 



The maxim of the Uind man and the quail. Like «|^. 
^qraO^f and many others, it is used to express a wholly fortu- 
itous occurrence. Vardham&na, on Qanaratnamxihodadhi iii. 
195, explains it thus: — " «r5^RP«I ^^ '^ BF^i^R^'^ I «FVRp^ 
^h^im ^rt^rfiNr: 4Kr^W ^^ l cr^W^i^^R^^ft^ " ll This 
authority brings the quail under the blind man's foot ; but the 
commentator S'ris'rutasdgara, who expounded the work Yaa'aS" 
tHakaH^ Bkikdi who in the colophon is described as '^ er%sVT^^^ 

inks[*} " brings the bird into the man's hands. And, surely, 
such a prodigy of learning must be right ! The verse in which 
the expression «F^^^^t?f occurs is Yas'astiUika iil53. ''hhr- 

4^M^ft sr^: WHiF%«I ?r%P?W*irS^t^" ll «It is altogether 
by chance that a soul wandering about in this ocean of repeated 
births is born as a man; and that he should be bom into a 
family of repute in the world, and enjoy the society of the good* 
is likewise as accidental as in the case of the blind man and the 

* This important work, described by Dr. Peterson at considerable length 
in bis Second Report, was published in the KdvyamAld^ a valuable periodical 
issued by the Proprietor of the NirnayasHgar Press. ' 
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quail" Srisrutas&gara's explanation of tbo last term is ad 
follows : — " «i**ii*«i^<^^ fEWi: I 'PIT irfifcn[^vp: JHI^'R?!^ l>t 



The maxim of the Uind men and the dephanl. A number 
of blind men desired to form an idea of the shape of an 
elephant One touched his trunk and thought he must be like 
a snake ; another took hold of a leg and supposed that he was 
like a post, and so on. T&r&n&tha tells us that it is used to illus- 
trate the divergence of views held by the ignorant in regard to 

, IsVara. 

The story is found in the Buddhist work Ud&nam ( vL 4, 
^ pages 66-69) published by the PAli Text Society in 1886. 

It is referred to in Sures'vara's large Vdrtika 4. 4. 566 ( page 
1813) as follows:—" nn>i)|<ft» < | ey ^^s g it i i^TWn^l ^IH I ^mh^W^ 
^Stf^: H>igU|^ ^^" II Also in his Nai^karmyasiddhi ii. 93 s— - 

ip^cq^'Ml I have met with the ny&ya again on pages 107 
and 160 of Syddvddamanjari. It occurs also in the Jainadar-. 
s'ana of Saddars'andsamuccaya ( page 46 ); but the passage in 
which it is found was taken verbatim from Mallisena's work, 
without any acknowledgment. 




The maxim of the Uind man and tlie cow's tail. The story is 
that an evil-disposed fellow found a blind man who, having lost 
his way, was wandering about helplessly. Expressing great sym- 
pathy for liim, and promising to help him, the man led him to 
a young and frisky cow, and putting her tail into his hand told 



him to hold on, and that sh^ would certainly lead him to the 
village (o yrhicb he lyiehed to go. The result was, of course, 
fnpst disastrous 

S'ankara, in his bh&shya on VeddntasiXtra 1. 1. 7, applies the 
maxim to the case of a teacher who wrongly instructs 
his pupil in regard to emancipation and so leads him to destruc* i 
tion ! These are his words : — ** «rf^ "^119^ ^mt ^#?%cPnn- ; 

QH^^dM*? "^ 9K**d^" II The ny&ya is found, too, in Panca- ^ 
pddik&vivarana, page 170. 



The maxim of a continiioiis series of blind men. It would ' 
seem to be in this sense that S'ankarlich&rya uses it in his^ 
Brahmasiltrdbhdshya 2. 2. 30, 37. The passages stand thus : — i 

grRri^:'*i" ^^4<Mc»i^<<<tJ>^iciFt ^^(^d>d< t»i^<?>Miftj^ 

7TT<f!^m%«" II In his rendering of the former passage, Dr. Thibaui' 
has overlooked the maxim, but the latter he translates as fol-t 
lows : — "For in past time as well as in the present, mutual 
interdependence of the two took place, so that the beginningless^ 
series is like an endless chain of blind men leading other blind^ 
m^n." I should add that, in the former case, S'ankara is argu* 
ing against the Buddhist theory of a beginningless series of 
mental impressions, and, in the latter, against the S&nkhya 
notion of a similar chain of human actions and divine interposi- 
tions. Dr. Thibaut's explanation of the maxim is quite in 
accord with that of Dr. Qarbe in his rendering of the Sdnkhya- 
»Atra iii. 81 ''f cR^n^^^'^T^" "Else there would be a tradition 
[ comparable to a row ] of blind men [ leading each other ]." 

A very apt quotation from one of Coleridge's Lay Sermons 
is given in that useful work A Rational Refutation of Hindu 
Philosophical Systems (now qnitQ out oi print), from which I 



extract the following: — ^"The old man talked much and vehe* 
mently concerning an infinite series of causes and effects, which 
he explained to be a string of blind men, the last of whom 
caught hold of the skirt of the one before him, he of the next, 
and so on till they were all out of sight; and that they all 
walked infallibly straight, without making one false step, 
though all were alike blind. Methought I borrowed courage 
from surprise, and asked him, 'Who, then, is at the head to 
guide them V He looked at me with ineffable contempt, not 
unmixed with an angry suspicion and then replied, "No one; 
the string of blind men goes on for ever without any beginning, 
for although one blind man cannot move without stumbling, 
yet infinite blindness supplies the want of sight" 

In the opening part of the Padamaajari ( Pandit x. 248 ) 

we find the expression ^•■^Mt*HtiHti# used with reference to 
testimony received through a series of blind men, and therefore 
of doubtful value. It is part of an interesting discussion 
regarding different forms of a word, why some are considered 
correct and others not. " ^^ ^ HTVRI^ Sl i ^unjRl^^^HII!i»41 > 

^jrfcT ets^^v^i?^^ rf^ ^m^i ^^^ 5nTn»l ^rwfcT ^itflei^" ii 

That the nyAya is in very general use will be apparent from 
the following additional referencea Tantravdrtika, pages 
11, 72, 76, 232, 799, 877. Pancapddikd, page 98. Bhdtnati, 
pages 264, 464. Nydyainanjari pages 234, 249, 261, 426, 492. 



^ V M^H^^t ^^ N t II 



The maxim of the iiointiiftg out of the star AriiTidhatt. 
The idea here is that of gradual instruction, on the principle of 
the «Tvqi^qRc|T^r«n^ ^or which see the Second Handful. Its 



usage is explained by S'ankara in Brahmas'dtraUiAshya 1. 1. 8, 
as follows:— '^ «r«Tn5'p«nrff f^^JiP<a^H<4ftM<:^l ^^ clKWa^t 

9TR^ Hjn^" II Similarly, too, in 1. 1. 12, we read :— < ^ ^ ^Ml^ ^ c ft - 

*II^V|^ ^^ it^(^tMMre^4<^i:<4 ^^|rcl<^tlrjj«<(4H<4<<c(i4^ " || The \ 

maxin^ is sometimes styled ^^T^^^?qT7, and it appears 
under this name in Nrisimhasarasvati's commentary on section 
20 of the Veddntasdra — that section which gives the views of 
Ch&rv&kas and others as to the dtiiian. ^ 



i# %T^ ^% %^ ^ ^^ n 

If Qne oatkjind honey on the Arkd-tree [ close at band ] (lien 
why go to the mountain for it ? That is, if an object can be 
ficcomplished by simple means, don't adopt a more complicated 
fnethod. Thiei is well illustrated by S'ankara in his Veddnta^ 
aMxahhdshya 3. 4. 3, as follows: — ''%«r^rr|?9nR3^^4%i%: 
<;<(((^4<^ll^i>!^l<^<^4{PMdl(^ ^?Af&r ^ ft: I «^ %^ M^ ^^ 



Its som*ce, however, is S'abara on Jaimini 1. 2. 4. Here, the 
pHrvapakshin, after taking exception to certain Vedic injunc- 
tions as useless says: — " 5RmT Rf^r ^s^ ^>JJ^Ei??f ^^ q«Tr 

T^M^: ^ ^T iT5^p?arTTO ft cT^i; I «rRr "mf : i ^ ^^ ft?^ 

f^iT^ ^^ 1^ I ^8i:^l4w ^fe^ 4V f%g[TWWRI^H" II 
The same couplet is quoted by Aniruddha in his comment on 
SdnkhyaaAtra I 1; also by V&chaspati Mia'ra in his Sankhya- 
tattvakaumudi 1., and again in his Nydyavdrtikatdtparyafikd, 
page 220. Instead of ^, however, we have in the former 
instance ^^ and in the latter «!%. Raghun&th reads «f% and 
explains it by ijf^l^* One more example of the application of 
this nyftya may bo found in Kumarila's Tantravdrtika 1.2.17:-^ 






The maxim of the semi-aenile woman. It is very difficnli to 
fix on tlie exact force of this saying. Authorities differ so much 
as to make it almost an instance of quot homines tot sententioe. 
As expounded by Vardham&na ( iii 195 ) it seems to imply in^ 
dejiniteness, half-and-half-ness, the being neither one thing 
nor the other. He says :— ** mn ift «f f(W^ ^^m^Wf^ jpviW^ 
WW 31?^ n^ ^nw^ ^flCf^fW^t srfhnr^' ll This eeems to accord 
kwith the meaning assigned to it by Mar&thas, as shown by 
Molesworth in his Mar&tlii dictionary where he defines it its 
i'' Action of indeterminate character ; speech vague and indefinite; 
a proceeding void of decided leaning or bearing/' 

The maxim is cited by S'ankara in Brahm<M'dlrabh(i8hya 
1. 1. 19, and again in 1. 2. 8. In the former, after quoting 
Taittirlya-upanishad ii. 1-4 in regard to ^n^w j ^ , STHfifii &^ 
ne says: — "f% ft^RT^ ^T^nffPnt' 4lfMM«^*<^ ^S^nR^TT^^RfT^t'l- 
w||5k*l ^irfJnr WlZi sn^'rf^^ Wfrfil^R^ ^^ft'Rr f%" ll The com- 
mentators Anandagiri and R&mftnanda (erroneously styled 
Qovind&nanda* ) ignore the maxim entirely, and so does Dr. 
Ihibaut in his translation. In the second instance, S'ankara 

Bays :— "iTtrmW trff ^TnrfhJts^: irfrrnfwit «r rTWr^HTcfW 5JWH," 
which is rendered by Dr. Thibaut, "Very well, then, it appears 
!)hat the truth about scriptural matters is to be ascertained from 
scripture, and that scripture is not sometimes to be appealed to 
and on other occasions to be disregarded.'* Anandagiri's comment 

^t^\ " You cannot take one part of a fowl for cooking and 
leave the other .part to lay eggs;" that is, you must take a 

* See Dr. Fitzedward Hairs Index, page 90. 
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thing in its entirety, or else leave it altogether. R&mftnanda, 
on the other hand, says:— "«r5 g^^M ^im %^mu ^TOT^ 
*fltl*ftf^ Hts^4|vi>i«<cn^«^N: H •'^rar T g^s," which seems to be 
based on Patanjali's words "^T ^<t l ^4<vf>»KJ\Jf we^" \ ^mm I 
vrk ^3fR5^: *l4|^5ls^ ^", as found in Mahdbhdahya 4. 1. 78.* 
Again we find the maxim in the Bauddha section of Sarva- 
dara'av^aangraha (page 14 of Bib. Ind., and 17 of JivS-nanda's 

edn.), which reads thus:— "^r ^^^R^fiPTgf^RH^ I f ftrH^H 

ijft W^? ^n^TWt W^i l\iA<\M *»^^4dlfafcl *^«icl", and which 
is i4entical with Anandagiri's exposition. Prof. Qough, who 
|iran0late4 this chapter, rendered the maxim by " semi-effete" — 
*^ Nor fs a s^mi-effete existence admissible/' 

Another excellent illustration of the usage of tliis ny&ya is 
given in the following passage of the Brahmaadtratdtparya-^ 
vivarana 3. 4. 26. (The Pandit vol. vL page 220): — ** srirf^in 

^<4i^ 5F?rtl^ «fT^^ ?WT ^cMxii^fir 11^^ I ^f^rar fff^l^W 

Other references are the ioWoyfing i-^Saptapaddrthi, page 
26. Vivaravtaprameyaaangraha, page 21. NydyamanjuH, 
pages 248, 249. AdvaitabrahmaaidcUii, page 340. 

1 

i 

SRT^S^ qfIT»^ ^?f^Sf ^5«1^J) II * 

' f am too weak to conairuct a liouae, hut I am wdl able to 
deatroy one. This is found in Dhundhiraja's commentary on 
Mudrdrdkahaaa iii. 11. Ch&nakya says — ^%^ ^^h WU ?Eri 
^WM\ lltsm^^ \ and then follows the verse "j^m: ^fe4V g^SRT 

♦ Vol. ii. page 231 of the edition by Dr. F, Kielhorn, who himself 
most kindly gave me the reference. 



f^ Pl^I'-l sHRnt &c.," on which DhuudhirAja remarks!— ''wf 

irfilRf^ wpfftpr m^ THERff^r 5«*l%?lftrftr" n I am indebted 
for this passage to the late learned Librarian at the India 
Office, C. H. Tawney Esqr., who has also pointed out to me 
Pancdtantra I 363 as illustrating the ny&ya. 

The verse reads thus : — 



The maxim of the grove of As'oka trees. Ap^ says ''B&vana 
kept Sit& in the grove of As oka trees, but it is not easy to 
account for his preference of that particular grove to any other 
one; so when a man finds several ways of doing a thing, any 
one of them may be considered as good as another, and the pre* 
ferenoe of any particular one cannot be accounted for/' For the 
As'oka-grove see Bdmdyana 1. 1. 73. The only example 
of this ny&ya that I have met with is in S'es&nanta's tik& on 
S'as'adhara's Nydyasiddhdntadipa, page 11. This work was 
commenced in the Fandit for April 1903, but is still incomplete, 

^fWtH^qPTt II 

The maxim of the stone and clod of earth. Xp\fi, following 
the Vdcaspatyam, explains it thus: — ''A clod may be consi- 
dered to be hard when compared with cotton, but is soft as 
compared with a stone. So a person may be considered to be 
very important as compared with his inferiors, but sinks into 
insignificance when compared with his bettera" T&r&n&tha 
adds that when it is intended to indicate that there is very little 
difierence between two things or persons compared, the kindred 
2 
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maxim vfniialfg^fiirni ^ ^s^* With these A.pte compares the 
Marathi proverb ^'^ipsi^^f ^? ;t^'' "Brick is softer than 
stone." The sense, however, is not quite the same; for, accor- 
ding to Molesworth, the MarA.thi saying is used *'in ironical 
softening of a difficulty or hardship but barely surmountable or 
sufferable, by comparing it with a matter utterly impracticable 
or intolerable." 

Is it not much more likely however that the maxim is based 
on Brihaddranyaha Upanishad 1. 3. 7, ^'qtrii^Ri^^^T ^E> 
f%«4^" which S'ankara expounds thus: — ^^^m '^is^WI^ ^I^- 

^^e^T n«^ m^ '^\Ei qtgfq^^: qi^rn'EpJkr^^iifir h%b: ^ 

fir«4^^ fk^^^ ik'^^^n^ " ? This is referred to in Brahma- 
sUtrabhdahya 3. 3. 6. as the '^^f^q^i^^^'^ and it seems to 
remind one of the Scripture saying ''Whosover shall fall upon 
that stone shall be broken; but on whomsoever it ^hall fall, it 
will grind him to powder." 

A loeapon is silenced by a iveapon. Perhaps analogous to 
the saying "Diamond cuts diamond," or, "Set a thief to catch a 
thief." It occurs in Jn^nottama's commentary on SuresVara's 
NaisJcarmyamldhi i. 81, where he says: — ^^ ^>^^44^u| SH*^ c nQ l 

^ft%" II 

Compare with this Nitiadra viii 67 : — 

"M fir^ ^^h ^ ^^ firo^ i 
iT^Svft vz^^ T^^^r ^«?^'' II 



The simile of a Lamp without oil [ that is, from which the 
oil has burnt out]. Baghun&thavarma explains it thus: — 



i 
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?^n^ I 9!i«t'4S[!i«i^^ f^R^^ftrflr «iwfti>«nri; i l|[firw % f^f^- 

I have met with the following example of the ny&ya in 
Yogavdsi^tlia 2. 1. 44, a chapter entitled jj^BrVhiI^: — 

For the ny&ya ! |j M4 ^ g | «i^ ^ f^T^T^ii^ s^o '^he Third Hand* 
ful of Popular Maximsr, and for (^f«r^F^fmW^ see VedAnta* 
sclra, pp. 56, 67 &a, and Manucd of Hindis Pantheism, pages 
109, 110. 



The maxim of the snake and its coils. The expression occuils 
in BrahinasAtra 3. 2. 27, and is explained in the bh&shya. 
They read thus :— "^^(nnznfl^n^fljfi^^qg^ H ..,5W 9^Pnr«iq|- 

srtg^m^'t^ ^ ^ tjwftn^rfW^" U Ui'- Thibaut's translation is 
as follows : — "But on account of twofold designation, ( the rela- 
tion of the highest Self to the individual soul has to be viewed) 

like that of the snake to its coils We therefore look on the 

relation of the highest Self and the soul as analogous to that of 
the snake and its coils. Viewed as a whole the snake is one> 
non-different, while an element of difference appears if we view 
it with regard to its coils, hood, erect posture and so on." It is 
akin therefore to the expressions *'a forest and its trees," "a 
lake and its waters," so often used by the Vedantists as illustra- 
tions of identity. The explanation given by TAr&nAtha in the 
Vdchaspatyavi does not coincide with the above. He says :— 
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The maxim of atriking the sky with one's fiat A vain 
attempt at an impossibility. It occurs in the Jaimini chapter of 

Sarvadara'anasangraha (page 133 of Bib. Ind, edition, and 
p. 151 of Jlv&nanda's) as follows:— **gOTTf^*A S5# «ir q?a?E5% 

g ftli^ll^d ** II ^^of* Cowell has rendered it thus: — "Therefore, 
as we can prove that authoritativeness is both produced and 
recognized by means of something external, the Mim&ms& tenet 
'authoritativeness is self-proved' is like a gourd over-ripe and 
rotten. This long harangue of our opponent, however, is but a < 
vain attempt to strike the sky with his fist." 

Much older instances of the employment of the nyd.ya are 
the following: — TantravdrtUca, ^a,ge 170, ^* ^^r<jf| jMm^i ^lim- 

irjftllff!^ I ^i ^ Hift^ ^ Fmww gftrf^r:" ll [ With this com- 
pare the words of a great modern preacher-Dr. Maclaren- 
''Logic without Revelation is like a spinning-machine without 
cotton, busy drawing out nothing"]. PancapAdikd page 43, 
line 19, ^'?m% ifiH WR ^ ^t ^«n^ ft<iriMMgU4|faNi|4<R|<4{ T- 
»W^f^ft^^<<^ fir^ 1W^/' Then, in Nydyakandali, page 
66, Ime 6, we find the cognate expression ^^^^[ ipf^rfvrf^^ )^<T- 
ii^lfRr^r^r srfir W l i q u^ q^ *\ and again in Nydyahanikd, 
page 219. 



^T'l^'i'T^TRf ^*ft% % ^d^Mc II 



The appearance or diaappearance of a quality (or char- 
acteristic ) prodxicea a correaponding change in the aubject of 
it This ny&ya is the second line of Naiakarmyaaiddhi il 35, 
the first being ''«immqfTftf^l^T?f^?^ftmi|%5'' II Although it 
is included in Ilaghund^tha's list, it ought not, strictly speaking, 
to find a place amongst popular maxima; but I insert it in 
order to make a necessary correction in the printed text of the 
Sarvadara'anasangraha where it is quoted. On page 161 



1 



of the Bibliotheca Indica edition, and on page 182 of t^at 
prepared by Jiv&nanda Yidy&a&gara, we read * ^iwA^w y^^w i lif 
f^vit/i^ (k ^^tf^ i^m^" ftnd i^bis bad reading of course 
affects the translation as it appears on page 244 of tlie volume 
prepared for Trtlbner's Oriental Series by Professoi'S Cowell 
and Qough. The explication given in Vdchaspatyam is as 

follows:— **i|tn ^J^ »millf^»MV|JiM^ l t^ »<IW I fl^<^<M^ * 



The maxim of a cameVs eating thorns. This is not in Raghu- 
n&tha's list, but in the Vdcaspatyam it is explained thus: — 

lff%:'' II I regard this, however, as quite beside the mark, 
(n Brahmasdtrahhdshya 2. 2. 1. S ankara, after combating at 
bnglh the S&nkhya thcoiy, that objects are in themsdvea 

g^jj^iitfim^, says:— **5mifiRr5t^sRr ^ ^yii fi i ^^ i ^^iW ^- 

$t^q^^:/' which Dr. Thibaut renders — '* And, further, 
although the sense-object, such as sound and so on, is one, y^t 
jee observe that owing to the difference of the mental impres- 
rjions (produced by it) differences exist in the effects it produces, 
JDue person being affected by it pleasantly, another painfully, 
md so on." On which Anandagiri says: — **^^ ^ | ^f^ | KTf^^ 

'&caspatimis'ra, explains the same passage in the Bhdfnati, 
[pp. 380-1), pointing out that things Skve not in ihemselvee essen- 
tially pleasant or unpleasant, and that what causes pleasure to 
one may be painful to another, and that even the same thing 
which at one time is agreeable may at another time be the re- 
verse. Otherwise thorns would be as acceptable to men as they are 
to a camel Here are his words: — ^ ^qf^ 3^*^ ^ Ig^f :^§l^^^n^T 



![% ?9!^'fl^'^ -^ camel, then, eats thorns because it likes thea' 
a man does not eat them because he does not like them. Ma} 
not the maxim, therefore, be the equivalent of our ^'What's mi! 
man's food is another man's poisonf " Mr. M. R. Telang haj 
kindly pointed out Vikramdfikadevacarita i 29. as illustrating 
a camel's love of thorns. 



Whilst seeking for one thing he loses another. The sayin 
appears twice, in this form, in the Sai'vadars'anxisangrahi 
The first instance is in the Arhata Section ( p. 27 of Bib. Iw 
and 33 of Jivd.nanda's edn. ), translated by Professor Cowelh-i 

9f ^if^^CTg^i^vR^sqrc ^^^^ %i^ ^^^im^i" i " If in you 

wish to escape this difficulty, you assert that 'the perceptiol 
does not follow the object in being insentient,' then there woul 
be no perception that the object is insentient, and so it is 
case of the proverb, *While he looks for one thing which he 7i* 
lost, anotlier drops" 

The second example, from the Akshap&da section (pp. ID 
and 134), is as follows:— **wfri|[^;RgeP>^ecrTSqt R^^TO^T ^% 



" Nor may you retort on us that we have fulfilled the pre. 
verb of 'seeldng one thing and dropping another in the search 
since we have abolished happiness as being ever tainted witl 
some incidental pain &c." 

* The priuted text wrongly reads ^^^^ for ^i?^"^^. 
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In the Khandanakliandahliddya ( page 447 ) and in Malli- 
nfttha on Tdrkikarakfd, pp. 7 and 25, we meet with the nyftya 
in another form, namely **qij ^f^e^^S q j n^fiff^'' which 
means " Whilst trying to reunite one [ piece of a broken vessel] 
another falls off" 



The maxim of two fruits atiaclied to one stalk Used by 
writers on Alank&ra to illustrate a particular kind of Parono" 
maMa, namely the coalescence of two meanings under one 
vord. It was first pointed out to me by Mr. F. W. Thomas, 
\.ssifitaT>«- T.ihrarian to the India Office, he having met with it 

V on Kdvyddars'a il 310. I have since found 
^Axnkdrasarvasva, Kdvyapradipa, Sdhitya- 
ngddhara, Alankdrakaustuhha, and Sdhitya- 
'. case under the figure !|g^. The maxim finds 
li literature also, and is regarded by Moles- 
nt to out proverb "Killing two birds with one 



Tdir the hvAs of the Kadamba tree. They are said 

iO burst ilJ!>w.hmult«ieou8ly. As, for example, in Hema-* 
iandra's Paris'ishjaparvan L 241 : — 

In the Ny&yavianjart, pages 214 and 228, and in the 
Bhdshdparichchheda (verse 166) this ny&ya is given as an 
illustration of the way in which sound is produced. The last- 
mentioned reads thus:— 
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The commentary, Siddhdntamuktdvali, however, explains ^- 
»yrw %»* ^l<< T^ fti^d this is the form given to the maxim in the 
Vdclia&patyam which explains it as follows: — ^'gpy n i ft ^ i p CT - 

H^<WiH<; ^ srffrr:'' H ^^ Yedantin Mah&deva's comment on 
^nkhyasMra V. 103, we have a third form, namely ^f^-; 

I 
I 

The maxim of treacle on the dhow. Ut* *' "■'^ 

tantalizingly inaccessible. It is found in Uday^ 

viveha, page 26 :— «nEg cl^ ^T^^E^^^^f^fttn % 

Akshap&da chapter of Sarvadara'anasangra* 
Bib. Indica, and 132 of Jtv&nanda's editio 

fit^cK^^ «Rfkq?r ^ k^(^' II which Pr 

lates as follows : — ''But is not your dej&nition • 

bonum, liberation, that is, the absolute abolit uc£ 

all as much beyond our reach as treacle on tli c'o the 

tongue; why then is this continually * put ffj^ ^ if it were 
established beyond 'all dispute ?' In a footnote he says, "Com- 
pare the English .proverb 'As soon as the cat can lick her ear."' 
In the Vdchaspatyamt however, the ny&ya is explained as mean* 
ing the absence of a thing, not its inaccessibility. It says:— 

Wqi «lT<rif^?^^^l^«T STf f%s" II The St Petersburg Lexicon 
( a V. if^f^l^JVPT ) renders it "like a ball on the elbow." 
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*Wiyf^^«IRt II 



The maxim of the crow and the Palmyra fruit A crow 
alighted on a Palmyra tree, and at the same moment some of 
the fruit fell on its head and killed it The maxim is therefore 
used to illustrate a startling and purely accidental occurrence. 
It is well explained in the Kds'iMvritti on Pdnini 5. 3. 106 
( as quoted by Dr. Eggeling in a footnote to OafiaratnamahO' 
dadhi iii 195):— ^^ ^i^q i fftnn | vrsTT^qn'N^ I «r9\3I^«r*^hl^ I 

TO^ ^ I ^ m^ TO^Tf mr^^ w^i ^: I ipr^ t^nprei ^nrnnnf 
^^•il ^iPjmeis I w ^f^ w^i ^: I ^nr ^ ^'i^^wc ^^^jrt ^ 

We find the saying in Pafichadas'i ix. 12 as follows:— ''wl- 

^^1^^' II And again in Anandavardhana's Dhvanydlvka ii. 16, 
and in NydyavdrtikatdtparyafikA^ page 401. There is a capital 
example of it, too, in the following verses of the Nydyamanjari 

'page 106):— **«rf^ ^Rm* ?rHI?^'W^ ipft^H wm mft^ 

fifm^ I ^^ ^l^^l^m^^Rr KrRrg^fir" U In his commentary 
on S'&niipai'va clxxvil 11, Nilakautha Qovind gives another, 
and less probable, definition of the maxim. He says: — ^'^r^: 

Hlt3Jfay?r Wt ^wH ^rf^f^P^" ll Molesworth explains it thus:— 
" Said when any occurrence synchronizing with, or immediately 
following, some other seems, however in truth independent of 
it, to have been occasioned by it; — as the fruit of a Palmyra 
falling at the alighting upon it of a crow, may appear to fall in 
consequence," 
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' w^^gf'ift^ji^^nTJ II 



The maxim of the examination of a crow's teeth. Used of 
any useless and manifestly fruitless enquiry. It occurs in the , 
Buddhist treatise Nydyabindutikd, page 1, and again on page | 
8, line 8. Also in S'ankara's bhdshya on Katha- Upaniahad I 25 

ilR^ 1>l<»^ r dHJtyf^^ Higm^jIPR^ TORTifftr" ii We find it too \ 
in Abhinavagupta on DhvanydloJca iii. 19 (page 163 of Pandit 
Durgitpras§ida's edition) as follows: — ^^s^H^S^lf ^^ 7n ^T%^ \ 

^^cWf^ff^: I ^r^spOTftwsri'T^ ^R^rf^f^ ^mi" ll It appears \ 
also in Pancapddikd, pages 53 and 68, and in many works 
besidea In Nydyamanjari, page 7, line 5, it takes the form of i 



^^%fTt^Rp«TmJ II 

The maxim of the croufs eyeball. Crows are popularly sup- 
posed to have only one eye, which, as occasion requires, moves 
from the cavity on one side into that on the other. The maxim 
is used of a word which appears only once in a sentence but ' 



which applies to two portions of it; or of persons or things ful- 
filling a double purpose. I have met with it in the former i 
sense in SvHtm&rilm's Hathayogapradzpikd iv. 10, ^*f%T% ^<m^ : 
^i^l'^^t^: <t><9><f ^/^ on which the commentator, Brahm&nanda, 
says ''f^i^Rf^ ^PTWf^itr^^B'^sft^rqr^ ^k^m^." Also in Abhi- 
navagupta's comment on Dhvanydloka iii. 1, ^^qi^Rt ^R^c%sf^ 
«f^W^T^wftR;'S where he remarks "«f/^^5f: iPTiPT%i^^- 
^i^nnf^ ^^^'' II Of its use in the second sense, we have an 
interesting example in K&mandaki's Nitiadra, a work ascribed 
to the third century before Christ Chapter xi. 24 reads thus:— 



\ 



•^/mt 
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The raiixim of catching at straios. The being driven from 
one argument or position to another equally untenable. T&r&- 

n&tha says:— **iffn|y ^fk^^ Ht iimM fii^ j ^ ir nm f^^wm^wif 
f^<4*il# snr^rgRF^ f^m^prng j^^jj^ppi^jwr Ot^^^^rN* 

iT^^^^^r f5Htf*<c|ft^^jrRrni^?r 5rff%:'' ll The expression ^^m^- 
^^rnf^'^sf^^'' occurs in the ^hata chapter ( p. 25 of Bib. 
Ind. and p. 31 of Jivftnanda's edition) of the Sarvadars'ana- 
sangraha, and again in the F&uini chapter ( pp. 142 and 161 ); 
and in both places Prof. Cowell has rendered it ^' like a drow- 
ning man's catching at a straw." We have the same, though 
not as a compound, in Naialikarmyasiddhi i. 76, — **i{^ fJ^^- 
f^teft ^^ f^ WI^RW'nTH'/' It appears also in Nydyamanjart 
page 183; and again, as follows, on page 551 : — **t<WI <M* < l »lchs- 

Tant7*avdriika 1. 3. 18 ( page 213 ) we have the maxim in the 
following couplet:— **«|i|^f^ ^ ^^^ g^^ 5Rt^: I ?rwg^- 

In expounding BraJimasAtrdblidshya 3. 3, 29, Anandagiri 

quotes Amarakos'a 2. 4 166 (wift 5^ f ^ ^; qf^^im ^^iwm) 

ft 

as follows: — **aRf t^T^ f^ftwmRr^fTgf^C'^/' Does this 
throw any new light on the date of Amara ? In his History 
of Indian Literature ( page 230 ), Professor Weber tells us 
that the Amarakoaa cannot be widely separated from those 
dictionaries which we know to belong to the eleventh, twelfth, 
and following centuries; whilst Professor Macdonell, in his 
recently issued History of Sanskrit Literature ( page 433 ) 
assigns that work to about 500 A. D. 



fTOn|;«BHnq: II 

The maxim of a frog in a well. It is applied to an inex- 
perienced person brought up in the narrow circle of home, and 
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Ignorant of public life and mankind. ''Home-keeping youth 
have ever homely wits" ( Two Oenilemen of Verona i 1 ). 
The following passage from Prcfsannardghava-Ndtaka i. (page 
13) illustrates the use of the term: — ^*i^ Km^ SS lRT^<|glfa* ft ' 

f^^^'* U So, too, Upamitibhavaprapancdt page 828: — 



The maxim of the pots attached to the water-uiheel of a well. 
As the wheel revolves, some of the pots are going up and othera 
are going down ; some are full whilst others are empty; and so 
it is applied to illustrate the changes and chances of this mortal ' 
life. This is well put in Mrichohhakatika x, 60 : — 

T&ran&tha's explanation of this maxim is extremely tame, not ^ 
to say nonsensical ! According to him, it is intended to teach 
that as a pot is raised by the water-wheel from a deep well, ' 
so, by means of instruction, the essence of the S'istras is drawn \ 
up, deep though they are by reason of their complexity I See ' 
the cognate ^it^w^l^ in Second and Third Handful , 



^^^^HTJ 11 

The maxim of the limha of the tortoise. Its meaning and 
application will be apparent from the following passage taken 
from the S&nkhya section of Sarvadars'anaaangraha (page 
150 Bib. Ind. and 170 of Jtvftnanda's edition):— **«pn % %A- 



o 



1 



vit^itw ?l»wn^: ^I^T^^ WNt fJ|:H<»^ «llft^^^ ^^TO*?! ^^'^*^ 

%5fTO:'' II Prof. Cowell renders it thus: — *' As the limbs of a 
/ortoise, when they retire witliin its shell, are concealed, and, 
^hen they come forth, are revealed, so the particular effects, as 
'loth &;c., of a cause, as threads &c., when they come forth and 
•re revealed, are said to be produced; and when they retire and 
xe concealed, they are said to be destroyed ; but there is no 
uch thing as the production of the non-existent, or the destruc- 
•ion of the existent." Very similar langunge is used by VAchas- 
>ati Mis'ra, too, in his Sdnkhyatattvakaumudi 9 and 15. See 
Iso, Eshurikd'Upanisliad 3, and Gttd ii. 58. 



\ The nyAya stands thus in Tantravdrtika 3. 4. 1 : — **if^ 

<Ti << i ^ft « h ^?^m: fim H ?f^?%9en«n^fir KmHc" ^^ applying 

to my friend Mr. Arthur Venis for an elucidation of the nySya 
he replied as follows: — "I have always understood it as the 
method of granting to your adversary what later you mean to 
refute, for which another common expression is «i)^^T?nT^T7* 
.lie word ^m is elliptical for ^f^ ^^Jf that is, having admit- 
ed your adversary's point, you proceed to the f^eiT or discus- 
jion of it." This view seems to be confirmed by the fact that 
in Sddradipikd, pages 615, 666, 707, 710, and 739, it takes 
the form of ^'^f^ ^^m f^^^!^/' <^nd that in S'abara on Jaimini 
11. 3. 16. and 12, 2. 11, we read at the close of each **^^ 

In his Saddars'aiiaointanihA, Mr. ML M. Kunte gives 
three different renderings of the expression. On page 650 
( where it is attached to the title of the adhxkarana ) its 
meaning is said to be '.'a point already discussed," and he 
claims for it the authority of M&dhava; then, on page 1999, it 
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is rendered ** an adjustment not founded on fact;'' and, finally, on 
page 2040, ''the examination 9f a subject after merely grant- 
ing an opponent's statement." This third rendering coincides 
with that of Mr. Yenis. . 



I may add that Prof. Qang&n&tha Jh& tells me that a pandi 
would explain the term thus: — ^^^^m (M ^ ^xi ^ HM^^V^ 5ft%fi 

^mf^^f3[^TimHsp^Ri^K<«)M'^i«ift ^OT^ 5?^) f^cn (firor:).^ 

Or, as the Professor himself puts it, " the bhS^ya has introduce! 
certain points of discussion simply for the sake of argument 
in order to exhaust all possible alternatives with regard to thj 
subject matter of the adhikaraiia." I have not met with th( 
ny&ya anywhere but in works on Mimdmsl 

"Leaving the milk suitable to the dyspeptic, "ke enjoys tk 
souT gruel" The ny^ya is found in this form in iifae Akshap^dr 
section of Sai^vadars'anasangraha (P. 118 of Bib. Ind 
edition and p. 134 of Jiv&nanda's ed.) as follows: — '^19^ H^nf^- 

^^^?p^" II 

Prof. Cowell translates it thus; — "But if you give up the vie\^ 
that liberation is the manifestation of happiness, and thei: 
accept such a view as that which holds it to be only the cessa- 
tion of pain, does not your conduct resemble that of the dys- 
peptic patient who refused sweet milk and preferred sour rice- 
gruel ? Your satire, however, falls powerless, as fitter for some 
speech in a play [ rather than for a grave philosophical argu« 
menty There can be little doubt however that M&dhava took 
the ny&ya from XJday ana's Aimatattvaviveka where it appears 
( on page 56, line 5,) as ''tfti {^j[m ^h[^^V^i^s^m^ 4^^.'' 
I know of no other instance of it, and it is not in Haghun&tha's 
Laukikanydyasangraha. 
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^^ idR>^^^R t n 



The maxim of the bald (or bare-headed) man, and the 
voodaj>ple, Vardham&na ( iiL 195 ) explains it thus: — **«r«IT 

aH^S ^« a*W ^gfhfttT 'Pig^" U Bhartrihari, in his Ntti- 
ataka 90, brings the bald man under a palm tree; — 

This maxim belongs to the same class as vnif^p^in'fhf ^^^ Wl^' 
ff^thT) which'^ee. 



• 

The maxim of ruminating on ether. Equivalent to beating 
;he air. It is found twice in the Sarvadars'anaeangraha, First, 
lU the Ram&nuja section (page 57 of Jivdroanda's edition, and 
47 of Bib. Ind.): — ^'^a^cTX'RftTV^if^^", which Prof. Qough 
rendera " All this is about as profitable as it would be for a ru- 
minant animal to ruminate on ether." Secondly, in the F^nini 
3Ction (pages 1G2 and 143 respectively): — ^'^^jcn^Rtlf^- 
,-^i^", rendered by Prof. Cowell by "All this is only the 
uminating of empty ether." In the Nydyamxinjari page 453, 
t appears in a slightly different form, in the expression ^'cjH^ 
?W»iftife^^ ;'' and in S'diikd p. 154, and Nydyam%lcaranda, 
page 129, we meet with n ^MHW^CT . 



The maxim of a continuom rush of sheep. It id used to 
indicate the blind following of others like a flock of sheep. 

So the Vdchaspatyam, which says: — ^'irf (^^nniT^^f H^rt^ 
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The expression occurs in Chap. viii. (page 214) of the K&vyor 
prakds^a where a very helpful note of Mahes'achandra's will be 
found; and also in Chap, vi, page 188, of the Sdhityadarpana, 
which however, Mr. Framad^d&sa Mitra has rendered, " ii 
pursuance of established custom." ' 

It is found, also, on pages 86 and 125 of Abhioavagupta'l 
commentary on the Dhvanydloka, and in the opening part oi 
Kdvyapradipa viii (p. 827). There seems to be much difference 
of opinion as to the correct form of the first word of the 
maxim, since it appears in the four varieties of 9ivf^^. 
Ifft^PT, TfTft^ and 9Tfl(^<t>l. I 



The maxim otthe tongue [smeared] with treacle [in order to dis 
guise an unpalatable draught]. The Vdcliaapaty avaihwa explains 

its use; — '* ^^\ fcTOcflfir^ Pli4m«t44^4Vl^ TT^J^ Ql^l^i gv^STk 
An excellent example of this is found in Kdvya'pradipa^ p. 7:- 

It is employed in a similar manner by Abhinavagupta in his 
comment on Dhvanydloka iii. 30, and by the author of Pada- 
manjari in the early part of his work (the Pandit x. 254); and, 
somewhat less clearly, in BhdnioM, pages 342, 534, and Nydya- 
vdrtikatdtparyatlk&t pages 438, 441. 
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nt^^t^miii 



The maxim of tlie catlU and the btdl. In the Pandit for 
October 1867, R\j&r&ma S'&strt expoaDded it thaa* — **i^ fff: 

m<^g iq g| q ^<% ^ e^lf^Rrftr i^^^^" n That given in the Vdchaa- 
patyam is somewhat fuller:— "n^ft^^ nl ftft ^ f^sft Vfft^^ 

.frnsRT^ 5^ 5r^«l?n^ JTf 1%:" ll In his exposition of Mann 
iviii. 28, where six classes of women are enumerated as having 

a claim to the king's protection, Kullftka says: — *'«nf ^91^- 
S l *^1 qi ^ l ^ <l>< l ( j Rqj^ l ^ ^ a^^f^MfH i ^ :"' II The commentators 
Jl&gliavananda and Qovindar&ja also quote the maxim in the 
same connection, and we have it in Kdt^yapradtpa vii 11 
(page 300). VA^caspatimis^ra, too, makes frequent use of it. 
It occurs in Bhdmati, pages 518, 53G; and in NyAyavdrtika- 
tdtparyatlkd, pages 11, 118, 119 and 404. lb belongs to the 
,same class as g |i n u i< | f^|^» j ji< i and mnoiqf^nrVRrpif, 



The maxim of coivdung as a milky preparation. Some stupid 
person is supposed to argue that cowdung is made of milk,- be- 
cause it comes from the cow ; hence it is used to denote an utterly 
absurd argument or statement. It occurs in Yyftsa's bh&shya 
on YogasiUra i. 32. He says;— <<iptH%^^?^\ftq ^H4 4 ulHjO^^- 
^RT^f^'iir^nTTF^^^'' II On which the Yogavdrtika remarks: — 

f^l^bfh^^ II See, too, Nydyavdrtikaidtparyatikd, p. 435. 

It is found also in the Bauddha section of the Sarvadara'a-- 
nasxng^'aha (page 18 of Bib. Ind. and 22 of Jivftnanda's edi- 
tion ) in the following sentence: — **^ "^I'-i^i^t^^^^spt |;giTf9T^- 
m^fft^w^l^^^^TTHert ^r^", which Professor Gough i^etidera 

"Thus this argument which you adduce to prove that there i^ 
4 
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difference between subject and object, turns out a mere absurd- 
ity, like milky food made of cowdungJ* 

The compound ifivf^qnY^fhr i^ included in Oanaratnamalio-^ 
dadhi iil 196, but Vardham&na did not explain it 



The maxim of day-hreah in the vicinity of the toll-coV 
leotor*8 hut A man, anxious to avoid paying toll, takes 
another road, but losing his way in the dark, finds himself, at 
day-break, in the vicinity of that very toll-gate ! The saying 
is employed to illustrate ^^qTr%f^> as Prof. Cowell puts it} 
that is, failure to accomplish a desired object. It occurs in the 
Pdnini section of Sarvadars'anasangraha as follows: — *';f^ 

CTlgc |M4>dN y$fir mg^f^^5rfi^<»r ^Sf^lw^idiPiHftrfcr %ti^ 

9flr5TtTO!ffir^»*T0T |q?q^«^(^", which is thus rendered by Prof 
Cowell: — "But even on your own hypothesis that there is a 
certain thing called aphofa which expresses the meaning, the 
same untenable alternative will recur which we discussed 
before ; and therefore it will only be a case of the proverb that 
*the dawn finds the smuggler with the revenue-officer's house 
close by\ This, however, is only the inflation of the world of 
fancy from the wide difference between the two cases." 

S'rtharsha, too, used the simile in his Khandanakhanda- 
khddya ( page 35 ):— «*crf^ ^llm^ ^'^mv^vmm^^^ ^^^\ 
sr^n^ftrf^ %^'' ll See also Siddhdntales'a, pages 40 and 116; 
Vivaranaprameyasangraha, page 62 ; Advaitabrahmasiddhi, 
pages 63, 146, 219, 371; Citsukhi, i. 12; ii. 24 (Pandit iv. 
518; V. 510 ), and Kusumdnjali iil 19 ( page 496 ). 



The maxim of the Utter made by the woodtvorm ghuna. 
This worm bores holes in wood and in books which sometimes 
assume the shape of a letter of the alphabet ; hence its use to 
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intimato the occurrence of something quite accidental. Here is 
Vardham&na's ( iii. 195 ) description of it : — ^Jhfaiun^ii ftr- 

The simile is found in the opening part of Prasanna" 
rdghava ( page 9 ) as follows:—*' »i|ft gonaflT^n^ «rf^ iimgM 
flf^ ^^m ^y* xrfir 'uf^ «l^:" il Also in Rdjataraiigini iv. 

167 : — " enHKi'^*!^ ftfwrr fiwr Jt% ^ y^PiH, i ^y^nniWfa 

\^V^ (^ ^u i m<H " U Mdgha iii. 58 may also be referred ta 



The maxim of the moon and Us light Used of two insepaif^ 
^ble things. It is found in Anandagiri's S'ankaravijaya, page 



The maxim of the punishmeoit of Mdndavya for the crime 
';tommitted by robbers. The story of the Rishi Ant-M&ndavya is 
X)ld at length in Adiparva cvii, cviii. Whilst he was practising 
severe austerities, in conjunction with the mauna-vrata, some 
robbers concealed themselves and their plunder in his As rama. 
The king's guard found them there, and, believing the sage to 
^e implicated in the affair, carried him off together with them 
ind impaled them all together ! M&udavya was eventually re- 
moved from the stake, but its point ( ^^ ) remained in him ; 
hence the name, given him by the people, of Aiit-M&ndavya. 
The ma^im is found in the Pftrnaprajna chapter of Sarva' 
dars'anasangraha ( page 73 of Jivfinanda's edition, and 62 of 
Dib. Ind. ):—u ^^m^ ^T^XT^'T^ gRwRr/^ ^% l^^^^tf^ 

vn''W^o2|f?rJTf«TmTqm:" ll But its earliest occurrence is in Atma- 
fattvaviveJca, page 70, line 15, where we read *'q^ f^ *cf^^rm^ 
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^i^$pm^^ ^4^\i{iW ^^I^ '' ii ^^^ ^^ ^^^ ^^*^^ ^^^^ source that 
the Ehandanakara, too, derived the nyaya together with several 

pages of context ! Compare pages 633-636 of S'riharBa's work; 

with pages 70 and 71 of Udayana'a 



The maxim of the men with umbrellas. The thought here 
is of a crowd of men, many of them with umbrellas up, and so 
all seeming to have them. Its application will be apparent 
from the examples which follow. We have one in S'ankara't' 
bh&shya on Eatha-Upanishad iii. 1 ( "sf^gr fw^'^ &c. ):— , 

^T^" II ^S^^^f ^^ ^^^ bh&shya on Veddntasiltra 3. 3. 34. 
where the same text is expounded: — *^^^ f^rcnf^^ 3 Htk 

On the former of these two passages^ the commentator Gop&la 
Yatlndra says:— <<af/^rin^^Rr { ^^} ^^ sftftift ii^€^% si«ft<V^ 

%H Fll<l<tP><IHig<4l^ ftwft^'^ ^^4: II ' 

I have met with the maxim in the Kuvalaydnanda also 
under the figure 9^h> ^^^ ^^ Anandagiri on BrahmasHtra-^y 
bhdshya 1. 2. 11; 1. 4. 12. 1 

But the ny&ya is found long before S'ankara's time, and 
perhaps originated with S'abara, in whose bh&shya on Jaimini 
1. 4. 28 we read *'q«n 91%oi1[ il^g;?cfte^%^ ^{^m ^ ^?^"; ^^^, 
in Tantravdrtika 1. 4. 13 ** g^rt^^^^f^ l^^&^l^q^fijgiirt . 



. The maxim of darkness and the lamp. This is found in the 
Veddntasiddhdntamuktdvali (page 125) where we read: — 
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H g 515 mr: ^'f^^^^'I^^RTT'' M " Hence the well-known illus- 
tration of darkness and the lamp: — Thus that dullest of dull- 
heads who would cognize Nescience by means of a pram&na, 
would forsooth go looking for darkness with a brilliant lamp.'' 

This verse is most probably based on that of SuresVara in 
Taiitirlyavdrtika 2. 1. 177 : — 



The maxim of the burnt cloth. When a piece of cloth, or a 
leaf, is thrown into the fire and consumed, its outline is still 
visible in the charred remains; and this the Ved&ntists use to 
illustrate the unrecJity and unsubstantiality of all phenomena. 
It occurs twice in Nrisiiiihasarasvati's commentary on the 
Veddntasdra, namely on pages 55 and G6, as follows : — ''^TJT 

Jnraw^sn?^^ ^ft^R^^V'* ^Rg WHW i?^?^^:" Il ( Page 55 ). 
q^T^m Wf ^?^f «i^fiT?^f^T ^ q^rft^^f" n ( Page 66 ). 



The maxim of the stick aoid the cakes. If a number of cakes 
( chapfttis ) are attached to a stick, and the stick is carried off 
or eaten by mice, the inference is that the cakes have shared 
the same fate. The application of the maxim is obvioua In 
the Sdhityakaiimudi ( xi. 8 ), and in the Kuvalaydnanda 
( page 244 ), it is used to illustrate the figure ^ml^frT ^^^ 
^5Zfmf?l% respectively. 
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5p^s«frTftrft?^:" II ( Mh ) * 

«^ f^^lr^R^" II ( 'Kmm. ). t 

See also Brihaddranyakopanishad-bhdshyavdrtilca, page 
909, verse 135. I 



The maxim of a lamp on the threshold. A lamp so placed \ 
gives light both inside and outside the house^ and is therefore 
used as an illustration of anything which fulfills a double, 
purpose. S'abara refers to such a lamp in his bhsbshya on 
Jaimini 12. 1. 3 :— ^< ^^J 5irer(% ?cC: JT^q: ?arftr^T«n5T5n?fifs^- i 
q^^M. There is a similar expression, too, in Kuvalayd- * 
nanda, page 97. Another good example of the nyftya is 
found in the commentary on Saptapaddrthi^ page 52. The 

text stands thus: — '* ;{ft^MK ^% ipr^^[sir*FOTW^fir II mnw^- 

^^T^ll ^m ^ ^fTHggynr^i% ^(i^f^q;^ u on which Mfidhava Sara- < 
svati remarks:— <<5lfl^«9lS59im^q^?rRT^ ^fSaFWIC W^^ I ' 

^wftggf^^m^ ^q^i^rq^dir^ sfTB^^^t^r^t^n^qTSr^V , 

My friend Professor Cow ell pointed out another instance 
of the use of the nyfi.ya in Anandagiri's S'ankaravijaya xi, page , 
82. The maxim is akin to ^T^i%?Tlr^^;^Tq and ^mm^ ^^i^ , 

^qf^fcr^^^?[^c^i^ II 



* The author of Rasagangddhara finds fault with this definition. Bee 
page 487 of Durg&prasada^s edition, Bombay 1888. 
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The maxim of the lost horses and bu)mt chariot This is 
based on the story of two men travelling in their respective 
chariots, and one of them losing his horses and the other having 
his chariot burnt, through the outbreak of a fire in the village 
in which they were putting up for the night. The horses that 
were left were harnessed to the remaining chariot, and the two 
men pursued their journey together. Its teaching is — union 
for mutual advantage. Tliat the story is very old is clear from 
the fact that the saying is quoted in the 16th vdrtika ('^ ^<iHV 
mf^W^^nw^'O *^ Pdnini 1. 1. 50, and again in Sahara's 
hhdshya 2. 1. 1. It appears also in Sures'vara s 5n7iac?ara.ni/a- 
bhdsliyavdrtika 2. 1. 38, which reads thus:— <<;f^(J9^\7^t|^f^^ 

'm'i^ Hf^'TH I JTif Tng^'w^nw t^f^^enfN^:'' H On which 
Anandagiri says :— '*«i(^^?^ot ftnf ^^ mt^h^^V^ ^{^ ^4 

B&mtirtha, too, quotes the maxim in his comment on the 
Veddntasdra (page 93, line 3 ):— '^if^jg^^^ii;:^!^;^ ^^^i^t 
f^^^^ * ^f^ gRl^^'IflS"! of which the following translation is 
found in Tlie Pandit for May 1872:— "The Vedic text 'The 
world of progenitors is attained by works/ can be explained 
according to the analogy of two men, of whom the hoi-ses of 
the one are lost and the chariot of the other burnt [ for the 
horses of the latter may be yoked to the car of the former, and 
they may travel together ; and in like manner, constant and 
occasional works, though no special result has been recorded 
of them, may supply a cause for the attainment of the world of 
the progenitors, which requires some special works as a condi- 
tion ]." See also Tantravdrtika, pp. 15, 709, 832, and Bhdmatt, 
page 81. 



A yov^ng fawn cannot stand up against a full-grown lion. 
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This is found in the Akshap&da chapter of Sarvadara'ana- 
sangralui ( page 136 of Jivftnanda's, and 119 of Bib. Ind. )• — 

which Prof. Cowell renders, " This pretented inference will no 
more stand examination than the young fawn can stand the 
attack of the full-grown lion." Compare ''«TT««flRHT ??^efts(5f^?^: 
«H^'» H of S'dlikd, page 94, and see the nyftya **iif|[ ^q% 
tff »: &c." in Second Handful 



l^he Palda'a tree is not cleft when the axe is applied to the 
Khadira tree. The saying is used to indicate that two objects 
are essentially distinct I have met with it in three of V&cas* 
patimis'ra's works. 

It occurs in Bhdmati 2. 2. 28 ( page 438 ) in the following 
connection, ''^^^q {k^\^^l^^J^\J^^ ^h^^^ I RH^R^I^ JTITT^- 

^i^'iftr* ^3[ ^^m^^i^z^^w^sf^^^ ^if ^w^^ ^r^s4' ^fir i 

Then in Yogabhdayatilcd i. 7 we read : — ^ ^^^^ wr^j ip^ 

And very similarly in Nydyavdrtikatdtparyatika^pagQ 67: — 

q^TH^qq^ q^g^T ^R[^ t^rw^ ^^{^'' II But he is not the only 
writer who makes use of it, for in Advaitabrahmasiddhiy 
page 93, we read:— ''gqTf^f^^,^aiff%5% ^f^:^^> q^^ m^\^ 
|;^fViT^f ^Ic^" II For earlier references to this nytya, see thel 
Superaddenda to the 2'hird Handfid. 
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The bride is not married for the destruction of the bride- 
groom. This is found in Brahmasdtrabhdshya 4. 1. 2, and in 
the FArnaprajna chapter of Sarvadars'anasangraha ( page 63 
of Bib. Ind., and 75 of Jiv&nanda's edn. ). It occurs also in 
JlvanmuktiviveJca, page 101 ( line 4 from bottom ). In the 
Vdchaspatyam and in the Laukikanydyasangraha, the max- 
im is given in the positive form, viz. **^mcn^ ^fr^qR^m^** 
with the other as a possible variant. T&rl,n&tha explains it 

thus:— <^ ft q ! t> gjm i { ^erRt ^^ m^ m^i ^m9^^ tn» ?rt «ftf^^ 
f^^wmm^ sniftrs I ^^ ^ift g i^iqi d i f^f i » <iq H iq w 4hn^yft 

^^ngyrfq^tRr g^ rngj ^ r qw^" ll We have a reference to "poi- 
son-damsels " in Kathdsaritsdgara xix. 82, which reads thus:— 

^imrRt^:" II ^^ A foot-note to his translation of the passage, 
Mr. Tawney says, " One of these poison-damsels is represented 
as having been employed against Chandragupta in the Mudrd.* 
BAkshasa. Compare the xith tale in the Qesta Romanorum, 
where an Indian queen sends one to Alexander the Great. 
Aristotle frustrates the stratagem. " 



The maxim of the washing off of mud. It is evidently de- 
duced from Panchatantra ii. 157, a verse intended to streogthen 
an argument against the possession of riches under any circum- 
stances, and which reads thus: — **^?fi§ q^ fk^X ^^mi^ ^ 

g^^f T 1 5ie^^% ^^^ fjtT^^T^if ^<' II " If a man desires 
wealth for charitable purposes, even to him it will bring no 
good; for, better than the washing off of mud is the keeping 
away from it altogether." The ny&ya is therefore the equiva- 
lent of our " Prevention is better than cure." In his bh&shya 
on Brahmasdtra 3. 2. 22. S'ankara twice quotes the second line 
of the above couplet; and, in commenting thereon, Anandagiri 
uses the maxim three times. It is again applied twice by him 
5 
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See also BhdmaU and Bhdahyaratnaprabhd on the same, and 
Vivaramprameyasangrdha, page 97, line 14. 



The maxim of the lame' man and the blind man. The con« 
ception is that of a lame man mounted on the shoulders of one 
"who is blind^ so that the former is furnished with the power of 
locomotion and the latter with sight It is intended to illu- 
strate mutual dependence for mutual advantage, as exemplified 
in Sdnhhyahdrikd 21, the text of which, with Colebrooke's 
translation, is as follows: — **g^^q^ ^^$ %^5^ ^m RVTRW I 
RJI^^^f «?4t?ftf smn^arq^^: ^i'' ll " For the soul's contempla- 
tion of Nature, and for its abstraction, the union of both takes 
place, as of the halt and blind. By that union a creation is 
framed." V&chaspati Mis'ra ignores the illustration, but Pandit 
Tir6.n&tha has a helpful note on it. He says: — '^^fRi^ CCFcf: 

^^^w^Rf ^ I ^^ nfir^?Tf^%rr^ M*l^fci^i>4«ii^ iiferoVsr^r^^- 

m^}" II The above kdrikd is quoted on the last page of the 
S^nkhya section of Sarvadara'anasangraha, and is preceded 
by a very clear explanation of the maxim. 



The maxim of the moving of the hird-^age. An illustration 
of the power of united effort. In a discussion on prdna, under 
VeddntaaMra 2. 4. 9,^ S'ankara introduces this maxim aud 
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explains it thus:— **«fg q ^<f ii i»*!wjft^a^ftw| f^ I «|)|r^7^f?^9r 

RmR^i f f% vlfHm^^f^n ^%" ll Dr. Thibaut translates the pas. 
sage as follows : — " But^ an objection may be raised, the thing 
may take place in the manner of the moving [ of the ? ] bird- 
cage. Just as eleven birds shut up in one cage, may, .although 
each makes a separate effort, move the cage by the combination 
of their efforts, so the eleven pr&uas which abide in one body 
may, although each has its own special function, by the com- 
bination of these functions, produce one common function called 
prftna." 

Tlie vigilance of the watchman after the house has been 
plundered by thieves. Equivalent to our proverb " Shutting 
the stable door after the horse is gone." It occurs in Ehanda- 
nakhandalchddya, page 45 :— *' spr i>rfH l d^3^ *f^ «^ ^W^^- 



He -went to crave the leavings of the oil-seed, and had in* 
stead to agree to give 16 measures of oil Used of one com- 
pletely worsted in argument. I render f^o^n^ in accordance 
with its meaning in Pailcliatantra iii 99 C' ^ ^ ^'^f j ? ^ ft'wn^g^")' 
The maxim is found in the PArnaprajna section of the Sa^va- 
dars'anasangraha ( page 63 of Bib. Ind., and 75 of Jlv&- 
nanda):— *'^S^ f^n^n^qi^^flil ^^^^ ^OT^spffi^s^njcWT^^^m ^'\ 
which Prof. Qough renders: — " And thus it must be allowed 
that, in raising the objection, you have begged for a little oil- 
cake, and have had to give us gallons of oil." 

The maxim of the grinding of that which is already ground. 
Fruitless reiteration, unproductive repetifcioa The oldest in- 
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stance, known to me, of the employment of the ny&ya, is by 
S'abara on Jaimini 9. 2. 3:— '*if % ftfi^^if ^ipl !5npq ^g ftg^ 
!^ ^oni''. It occurs again in 12. 2. 16, and in Tantravdrtika, 
pp. 54 and 477. We find it likewise in S'ankara's bh&shya on 
KenarUpani8hadS2:—^^^f^ m^l^^ren^q RW ^^9: ftc- 

^qoi«pg5n5^fS5r4^5 5r«: ^m^'^ \\> a»d i^^ Sudars'anarya's com- 
ment on Apastamba-Orihyasiltra xiv. 9 (**5«^ «|% irJJ 
f^^M),. where he says *' f^^ ^s^^CWWR q^ 5f g JT^n^ 
f^q^Qlisinqi^yy II Compare g^cfeu^H^ ^^C i^^ Second Handful. 

Trying to remove the dimness of a lamp hy lighting 
another. Used of foolishly superfluous and misdirected effort 
It occurs in Khandanakhandakh&dya, page 294: — '^^ qj^m ^r- 

snft^t srs^n^^ ?l?Ttin^Rl 'TOHR^^ 5^;'' ll In a footnote, the editor 

says:— *'^r^ srs^iOT xi^^ cnftifi^m^ ^^HR^«r je ^%5in^R;.'* 

In Upades'asdhasri xvil 41 ( page 215 ), we read: — **ift% 
and, in Sures'vara's Brihaddranyakavdrtika 4. 3. 601; — **i|w 

ffcTs" U See also Nydyamanjari, page 625, on Nydyas'iU 
tra 5. 1. 10. 



sr^FnTsf^lq^rqj ii 



The maxim of the destruction of the chief antagonist. The 
principle that when the most formidable enemy has been 
defeated, the less formidable are already virtully overcome. In 
the bh&shya on Vedd^itasiltra 1. 4. 28 ( ^^i^r^ ?cf^ ozn^IcH 
sqiWRrr:'') we read:— '<«fcr: STvsrRlTSf^^toiwn^Tfilrf^n^rfcr 1 1^- 

5r 5rvrf5r^PR'n^T^5rfcf^vi?qTq^5Ji^5f ^^s^if^^oi;^!^ «if^ srfef^ra:- 

^m ^^\^^m\ kf^^^m: *> W Here, there is undoubtedly a play 
on the word srvrnr, the S&nkhya theory of the Fradhdna being 
the chief antagonist met and overcome in the foregoing S&tras 
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and bh&shya. The same expression appears again in the 
bli&shya on SMra 2. 1. 12, and tlie maxim is found, too, in the 
E^manuja chapter of Sarvadaraanasangraha ( page 64 of 
Jivananda's edition, and p. 45 of Bib. Ind. edition ). 



The maxim of an eternal series of seed and shoot As the 
seed produces the shoot, so the latter in turn reproduces the 
former. Each therefore is a cause and an effect. The maxim 
is met with very frequently in the literature. We find it in 
BrahmasiXtrabhdshya 2. 1. 36 ( on the eternity of the world ) as 

follows:— **qr ^ WTl^rf^^Crt ^^i|f^ I ^ "^ ^j l im ^ ^^ ^ ^;to- 

^^^M, which is rendered thus by Dr. Thibaut: — ^*' Without 
merit and demerit no body can enter into existence, and again, 
without a body merit and demerit cannot be formed ; so that — 
on the doctrine of the world having a beginning — we are led 
into a logical see-saw. The opposite doctrine, on the other 
hand, explains all matters in a manner analogous to the case of 
the seed and sprout, so that no difficulty remains" It occurs 
again at the end of the hhdshya on 3. 2. 9. Also in the Arhata 
section of Sarvadars'anasangraha ( page 31 of Bib. Ind., and 
37 of Jiv&nanda), in BAmatirtha's commentary on Veddnta* 
sdra ( page 110 ), and in Fancapddikdt page 12, line 12. 



The maxim of the Brdhmans and the mendicants. In such 
a sentence as ^ifmr ^Jtsff^ciaiT: iftm^TOW the separate men- 
tion of the latter, who are really included in the former term, 
merely emphasizes their position as a special part of the general 
body. It is thus the exact parallel of the 9ih7^St€r^;^nT a^d of 
the mfr^«l^l?^nT. It is used by S'ankara three times in his 
exposition of the Veddntasiltras, namely under 1. 4. 16, 2. 3. 
15, and 3. 1. 11 ; but I forbear to quote his words, for without a 
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lengthy portion of context they would be unmtelligible. It 
appears also in Tantravdrtika, pages 423, 590. 



The maxim of tlie Brdhmana and Vcmahtha. This is of 
the same type as grfgqrqftgrr >»l4iW|N > which see. Satyavrata 
gives as a reference ^^f^^?^-^^fTTc4>'' ^' ^' Patanjali on Pdnini 
1. 3. 3. But the reference is a pure delusion ; and I think I 
may safely say that the maxim is not to be found in any part 
of the Mahdbhdahya. It would not be unreasonable^ however, 
to infer that the author of the PadanianjaH had this ny&ya in 
view when ' he penned the following: — ^/^^Ri ^ ft >* t»e^sfi ^ 

( The Pandit, vol. x, page 282 ). Compare q iH»t^ fi ^ r qHn^ in 
Second Eandfvl, 



The maxim of the Brdhman-aacetic, The ^qor is a Buddhist 
ascetic, and therefore not a Br§,hman, — but the expression 
fTTV^^TTf iuiplies that though now a Buddhist he was formerly 
a Br&bmaa The maxim is used by the authors of the Kdvya- 
prahda'a ( page 68 ) and the Sdhityadarpana ( article 257 ) in 
exactly the same connexion. After giving an example of 'sug- 
gested meaning' in the form of 'semblance of contradiction' 
(fifrNr^^)? ^^^ author of the latter work says: — ^^«Rnf)r9 

^ *<"i «^^ NK<^4>K^^ M^4^ '\ which Mr. PramadHdasa Mitra 
renders thus: — "Here, from the absence of the- particle «ff^ 
after the words ^ff^r^r &c-; ^he semblance of the ornament *named 
'contradiction' is suggested. The suggested meaning, though 
strictly what is ornamented, is figuratively spoken of here as 
the ornament, with reference to its being an ornament in ano- 
ther condition [i, e. when it is expressed, not suggested ], just 
as we use the word Br&hman-mendicant, which, though it 
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etymologically meaps an absurdity, viz. a mendicant, or one 
not a Br&hman, who is a Brahman, tropically signifies one who 
was a Br&hmaa " 



Although the garlic has been eaten the disease is not cured. 
This proverb is applied as follows by Nnsimhasarasvatt in his 
comment on the opening verse of the Veddntasdra,: — **5ra 

It is found also in Veddntakalpataruparimala, page 37. 

f^^^SRHTor^qR: II 

The maxim of a beggar's obtaining a firm footing [in a pat- 
ron's house]. Perhaps approaching our ''Give him an inch and he 
will take an ell." Tftrftnfttha explains it thus: — '^ qtn <^^t||^" 

vim ^^^ m i^f^ wn^R i f^'n ^^qmf^ f^vt hjitwhtrj 
T«iF^^ ^^nft% ^MH^<^4 ^^ f^^ ^smm srffrf:" II 

It occurs ip the Bauddha chapter of Sarvadars'anasangraha 
( page 14 of Bib. Ind. edn. ) as follows: — **;TT^f i|4> r ^iq|^? l Mg | 

^^'TRTgn?ra#HRRW?«'n^^^5hT ^«}^^dHii^«i i4«i^rh" ii 

Here' is Prof. Qough's rendering: — ^"The M&dhyamikas, ex- 
cellently wise, explain as follows, namely that the doctrine of 
Buddha terminates in that of a total void ( universal baseless- 
ness or nihilism ) by a slow progression like the intrusive steps 
of a mendicant, through the position of a momentary flux, 
and through the ( gradual ) negation of the illusory assurances 
of pleasurable sensibility, of universality, and of reality." 

I have met with one other example only, namely in Venkata- 
natha's rattt;amtt/rf(iA:aM|)a, page 254:— **«i^i!%^(^ ^V f^rji* 
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^^q^!m^l'^ ll The subject under discussion here is «nnf7T%W- 
fy^. For the cognate expression qn[srHlf^I see the Second 
Handful. 



The ny&ya of a gem or charm &c. [ as an obstructer or ex- 
citer of fire &C., by its presence or absence ]. This obscure 
ny&ya is not in Raghun&thavarma's collection, but is defined as 
follows in the Vdcaapatyam, page 4166 : — ''^fdfUWT^I ^S^ 

I am much indebted to Mr. Arthur Venis for the following 
note elucidating the ny&ya : — " In their analysis of the notion 
of cause and efibct many Indian writers distinguish between 
those cases in which the processes that intervene ( avdntara- 
vydpdra ) between the cause and its final product ( kdrya ) 
are known by ordinary experience ( loTcasiddha ), and those 
other cases in which the intermediate stages are not thus 
knowa Of the latter cases, while we know as a fact ( say 
these writers ) that, for example, a ma?ii or a mantra will pro- 
duce a certain efiect or prevent it from coming into existence, 
we are quite unable to explain the rationale of the process in 
terms of ordinary experience. All that can be said in such 
cases is that the mani or the mantra has the power ( s'akti ) 
to produce this or hinder that result. This postulate of a power 
transcending ordinary experience is the T^fdrnwTf^?^!^} ^^^ ^^^ 
proper application ( pravritti ) is to the class of causes thus 
roughly described. If I remember rightly, another, and to us 
westerns a more interesting, example of this ny&ya is the dou- 
ble fact of attention to something and attention away from 
something else. The lover, intent on discovering his mistress 
( hdmint-jijndsd ), is psychologically dead to all that does not. 
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concern her. But how should his attention to her cause atten- 
tion aivay from all the world beside ? Here, says the Indian 
psychologist, analysis of the how can proceed no further. The 
postulate of the 9ii9|ivf| must be applied here; or, in other 
words, we can only say that attention to a thing has the power 
to cause (s'akti) attention away from something else." This 
question is discussed m Ktisumdnjali L 10, and Prof. Cowell's 
translation of the kc^rikd and Harid&sa's comment will be 
found helpful. I have met with the nyftya in the Sank^'epa- 
sArvralca iii. 87, 88, 91; in TattvamvJddhal&pa iv. 103, and 
better still, in v. 99 ; and m Vidvanmand,ana, page 59. 



The maxim of a frog's leap. Used by grammarians and 
others to express the passing from one rule to another over in- 
tervening ones. I noted it in the following portions of the 
Mahdbhdahya :— 1. 1. 3 (v&rt. 2); 6. 2. 4 (2); 6. 1. 17 and 3. 49; and 
7. 2. 117. I have met with it also in Jayaratha's commentary on 
Alankdrasarvasva 20 (*'ft^^ i q g^s q n(H ?'0> where he says:— 

See, too, Bhdmatl 1. 3. 39, and Ballantyne's Aphoriema of the 
Nydya, ii. 80. 



The maxim of the central lamp. The idea is of a lamp in a 
central position shedding its light on all sidea It occurs in the 
Miindaka-hhd^hya 1.1.3 (t^^s^ f % YTfl^nSlsQ):^^ f^f^niJ^HW: 

mnf^RW ?% n^^ I n^^i^R^T^ ?T«T^f^T*«n^T$ «rT fti?^i^" ii 

Also in EAmatirtha on Veddntasdra (page 129):— ^'iT^URpq- 

5^^>trf^Tft 5!msm^?q^ «py^wq^ OT«tI^"» which is thus ren- 
G 
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dered by Prof. Gough (in the Pandit for Feb. 1873, p. 212):— 
''The term triad of sheaths has a double connection [ with both 
the preceding and following clauses ], after the manner of a 
lamp placed in the middle of a door [ and throwing light both 
inwards and outwarda}" The following from Nydyamanjart, 
page 212, further illustrates the ny&ya : — ^*jt^ ^f^^ff ^'Wrnfmt 

^ftf^ I «ITjn^ a \si l r5<c» |^irfcl ^tq^:'* ll Akin to this is 
^t fcH4^tb| ri ni| » which is explained in the Pandit for Dea 1867 as 
referring to the central ruby of a nose-ring which casts a lustre 
on the pearl on each side of it 



To know the thing to be measured you must know the measure. 
This is quoted in the opening part of the Akshap&da section of 
Sarvadars'anasan^raha:—^' mm^m ^fHfl:ft^ 'm^ smm- 

^t9^ 7^*^^' II Prof. Cowell's translation is as follows: — ^''In 
accordance with the principle that ' to know the thing to be 
l0ytJi9f^t^H y^^ must first know the measure/ proof ( pram&ua) is 
'^^ flreiV-^ntinciated, and as this must be done by defining it, we 
have first a definition of proof." We find it too, in Tattvapra- 
dipikd (or Citsuhhz) ii. 18, as follows: ^'5Rnnvftifr^f^%^5rf^ri%:«r 
nng^nfl% I ew«T^Tf^f%5 ?ftq!Sh[ft f ^^It" II Compare also the 
following from ^Sankshepas'driralca (i. 487): — ** qq?^ ? > < < N < |I^ ^ 

^Hf^^^sri % Jr^n'' II See, too, Vivaranaprameyasangraha, 
page 86, and SdnkhyaUrikd 4 ( ^* sr^^fei^;: RHTOfT^''). 



■V: 



The paaxim of the extraction of the inte^^ior spike of the 



•Its author, Sarvajnjltmamuui, was a pupil of Sures'varacarya. See 
Mr. K. B, Pathak*8 valuable paper Bhartrihari and Kumdnla ( 189^), 
page 24. 
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Munja grass. The following verse from the PalUiadas'i ( i. 
42 ), with an extract from B&makrishna's comment thereon 
will fully explain the meaning and application of the saying: — 

^RcT" II "«?«n ^ sr^il^ g ;ifl i ^d«wt»i-^mft$iM i f^4\»i n^ 

^d^ ^k ^^ ^\^^** II ^he illustration is a very ancient one, 
since it is employed in S'atapatha Brdhmana 4. 3. 3. 16, and in 
Katlia Upani^ad vi. 17. The latter instance is as follows: — > 
** ^ ^W!^ftTI5xri^wf^WFPf ^Sk.'' For the former, see this 
nyAya in the SuperadJenda to Third Handful. It is found 
also in Brihaddranyakavdrtika 4. 4. 1277. 



The maxim of borrowed ornaments. Appearing in borrowed 
plumea It is well illustrated by Nai§adhacarita viL 66: — 

^g TIT^^ f^^JW 'JTrf^ei* ^^rf^'' ll On which Mallihatha 
comments thus:— <*inBRr4 ^»aift|fmi 'TO'TO ^ir^d»fi i ^^4|f ! | 
«llfir^mf^yqf 5WI3fTf^ ^sn^nr: ( P^n. 4. 4. 21 ) | f^^i^ 

^ ^^^f^^f^^^^T''. li^ the above form the ny&ya is found in 
Tdrlcikaraksd, page 46:— **^^?nn4^in<^?T^f«rf3^W3rftei^ fm- 

4^^8qqt^ \f^ ^\ f^^^^ y^ ^^ ^ 4 \ M^ 4 ^^^ihn^^n." As 'nf^er- 

^ u ^H I bave met with it in KhandanoddMra, page 62, and in 
Kdvyapradlpatikd of VaidyanAtha Tatsat, page 173. 



53tCT^I^^m* II 

This occurs in Abhiuavagupta's comment on Dhvanydloka 
iii. 16 (page 159) in the following sentence:— <<^,j^jpi^^li;f, 

i^r'^m^Rf^f^^H^raj ^^ ^wd in the first edition I saicj that it 
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could only mean the maxim of an expanse of doda of earth [ aa 
in a roughly ploughed field ]. Regarding however sr^^Y &s ^ 
mislection for sf^^ it would mean the maxim of a stone and 
a clod of earth, and would be synonymous with ^^q^t^s^^vnr of 
the dictionariea Mr. M. R. Telang ( of the Bombay High 
Court) has however kindly suggested the following, with which 
I was quite unfamiliar. He says : — *' ^t^ means a pebble 
and sr^rf ft table showing the varieties of metres &c. 
formed by different arrangements of the short and long syl- 
lables in prosody, music &a The Indians make use of this 
process to find out the number of varieties of any number of 
given thinga So the meaning of the ny&ya can be better ex- 
plained by the expression the maxim of the process of per-> 
mutations and combinations. 

It may be asked what ^^ (a pebble) has to do with permuta- 
tions and combinations In finding out the number of varieties 
of any number of given things, a pebble is used for marking 
certain figures according to the Indian process with the help 
of vp^m^i W^^y ^rctf^ &c* These processes are well known to 
any one conversant with books on Indian music or prosody. 
The following references to books on the subject will support 
my statement. Vide i(iftWim^K Chap, i verses 61 to 69 (pages 
67-60 )i ^«ftgf^tfa| Chap, i ver. 144 to 154." 



Better is a certaioi kdrshdpana than an uncertain nishka. 
This and the proverb immediately following are found in the 
second chapter of V&tsyayana*s KdnucsiXtra ( page 19 ), and 
are the equivalents of our saying "A bird in the hand is worth 
two in the bush." 



^T?T?T ^9t ^ ^HP^ M 



Better is a pigeon to-day than a peacock tomorrow. See 
above. 
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Cutting off the tongue while trying to get a fine plantain. 
This is found in the PArnaprajna section of Sarvadaraana* 
sangraha (page 64 of Bib. Ind., and 75 of Jiv&nanda's edn.) 

as follows:— **!{# ^^ M<i)^<i^<^<t^m<i r ftwftgoih^ir izn^f^oi^R^ir- 

^^^^TTfur^^W^nn^ " ll ^^^^ Qough renders it thus: — ^**Thus 
the statement of those ( Ad vaita-vodins ) in their thirst to be 
one with the Supreme Lord, that the supreme excellence of 
Vishnu is like a mirage, is as if they were to cut off their 
tongues in trying to get a fine plantain, since it results that 
through offending this supreme Vishnu they must enter into the 
hell of blind darknesa" 



firr^f^f^t II 

The maxim of worms bred in poison ( or, in manure ). 
Apte's Dictionary alone gives us this nyftya which he describes 
as follows: — "It is used to denote a state of things which 
though fatal to others, is not so to those who, being bred in it, 
are inured or naturalized to it." In this case it might represent 
our " What is one man's food is another man's poison." Apte 
gives no reference to a passage where the maxim is used, and 
I am indebted for one to that veritable ratndkara, Dr. 
Bohtlingk's Indisclie Sprilclie ( 6164 ). It consists of a quota- 
tion from Vriddha-Cdnakhya, a work which appears to exist 
in MS. only. It runs thus : — 

The Doctor renders the last line by "Wozu lebst du, o 
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Freund ? Ich lebe nach Art des Mistkaf era ( d. i. Ich suche doa 
Beste heraus)." If this is correct, the ny&ya must be ex« 
pressive of "living in clover," or, amidst "marrow and fat- 
ness I" 



The maxim of the poisonous tree. This appears to be based 
on the second half of Knmdrasamhhava ii. 55 ( or Paflca- 
tantra i. 245 ), which runs thus: — ^^f^fff^tsf^ H^«4 'E^ 
ftgiT^n^rS'H' '* "It would be improper to cut down even a 
poisonous tree, after cultivating it oneself/' This is used as a 
maxim by the author of Khandanahhandakhddya ( page 727 ) 
in the following sentence:— << ij^ ^^ ^i^-^^^Rli^k^ n iHU^m - 

(i!^y ff II There is another capital instance of it in Upamiti' 
bhavaprapancd Kathd, page 715:— **|[t ff 5TO^ ^X '^T^ ^ 

^g^wS^w; I f%^f ^sfq ^^«4 ^^^ ^^hhi^jt^^ " ii 



The maxim of wave-undulation. This is used by the author 
of the Bhdshdpariccheda ( verses 165, 166 ) to account for 
the production of sound. He says — <* ^4: ^5I5^ ^f^Rr: ?ft^- 

^^ifri: ^^f^«^^ " II Almost the same words are used by Yed&ntin 
Mah&deva ( latter part of 17 th century ) in his comment on 
HdnkhyasfAtra V. 103:- fipg ^^55 ^^ ^r^cRffr^m ^^^^f^^^r- 
^«T ^ ^9^^ TH* ^^^ ^^ '^ ''But sound comes to the seat 
of hearing in the same manner as the undulating waves [of 
water], or as the anthers of a [globulous] Kadamba- flower 
and is thus apprehended by the ear/' The translation, is Dr. 

R Qarbe'a 
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The maxim of Uie request of the aged spinster. This Is re- 
corded in Mahdbhdsya 8. 2. 3 as follows: — *^^^g|T ^i g f Hlft - 

5^: g^: 5^ TPf : 5^ VTF^i^ I tf^TR^^T m^t^ ^f^l J^ m^t 

^l^^^iif^ H^ fr^lfr^ ^rof^'' il This would be applied to a 
senteuce having a variety of meaninga In Tantravdrtika 2. 2. 
2 (page 462) we meet with it as ^ ^ n j ^ m^^nm ^ glH ; and in the 
Pandit for December 1867 ( page 156 ) we find exactly the 
same kind of thing under the heading ^ 4gimuN<ffmn ;. This 
worthy was not only old but blind, and his request was ^^^irft^ 



Wishing to grow, you have destroyed your root This is Prof. 
Cowell's rendering of the saying as it appears in the Sarva- 
darsanasangrahxi ( page 27 Bib. Ind., p. 33 Jlv&nanda ) : — 

''tim ^ fflrfJre^ ^^mh h TO ^mf^ ^Rf^^^wnr^'' i in 

the Vdcaspatyam, however, we have the literal and more usu- 
al meaning of the nyA.ya, namely "Whilst seeking to obtain 
interest, the creditor loses [ that and ] the capital too. " 

TOTT^^rn? XR^mR^ ^^ ^^m% cr?rnE?T JTf/rr:'' n See also Khanda- 
nakhandakhddya, p. 31; Pancadasi, vii. 81 ; Veddntakalpa- 
tarUy page 321; and Syddvddamanjari, page 19. An amu- 
sing illustration of this saying is found in Kuvalaydnanda, 
under the figure ^isnr. ** ^^T^gf^^'l T%f^i?H5>^^ f %W^ftlH- 
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r i fffi^i^ '' II Raghun&tha has two other ma 
ind, namely, *' jprfe^'H ^^ ^T^sn^^n ^T^ftftr 



The maxim of the man and the arrow. Yardham&na ex« 
plains this, as follows, in his comment on OanaratnamdhO' 
dadhi iii. 196:—*^ ^«r /^: m^UW g^'l ^«|cr: ^ ^if ^^i \ 
ti^^ ^U^^^i<4j|^ >> II An arrow is discharged from a bow, and 
at the same moment a man rises up from behind a wall and is 
killed by it It illustrates, therefore, a purely accidental and 
unforeseen occurrence, and must be classed with the ^Ef^i^qfoibif j 
^^ i lgft< ^ ^» A^d others of a like nature. 



The maxim of the pebble and the [man's] emerging [from 
the water ]. This, like that immediately preceding, is found in 
Vardhamslna's work, and on the same page. He explains it 

thus ;— << ^[Vskl "9 fiwrr S^'?^ '^t^SR ^%^ wk^M^MH,'' II 
At the moment that the pebble is thrown, a man who has been 
diving or swimming emerges from the water and is struck by 
it. This, too, therefore, belongs to the vi^^qiofiq and ^i^^rKfhf 
category. 



The maxim of the carter who vmild be beheaded ratiier 
than pay a hundred, but vnU at once give Jive score! It 
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occurs in the Pftrnaprajna section of Sarvadar^anasangraha 
( page 71 of Bib. In A and page 83 of Jiv&nanda's) as follows: — 

"•ig snui^T (i|wiK<i4iyg^^ «n?fn^ftrfii Hi^^^Hfisq" ftu^d^^l^ 

WW^s q^ 1^Hl/^^< l ^ *< f^MM% gf>> II "If you say that you accept 
the falsity of the universe, but not its unreality, you are 
simply acting like the carter who would lose his head rather 
than pay a hundred pieces of money, but at onCe gives five 
score ! For falsity and unreality are synonymous. But enough 
of prolixity." 

It is found also in Atmatattvaviveka ( page 31 ), from which 
Mftdhava probably took it In Tattvamuktdkaldpa ii. 71 (page 
244) it takes the form of *' ^rmrf^nH^: ^(RTnlsc^l^R^'S and there 
is still another variety of it in Kliandanoddhdra, page 74, 

namely ^'ftR^sf^ ^W^'T ^T^rfif ^ g^ l^ l^lq ^Rlfilf.^' Compare 
with this the following from Nydyamanjart, page 432: — a hh}^- 

^vi^ ?r rn^v «nwT Pfe^rRt?fr ^fir ^^ntil^<^^w| f^ro^ t^ sid i 4^ 

if JTmrf^h^PT:" II 



A snaJce in the liecid, and the doctor in anotlier country 1 
This occurs, in Pr&krit, in Karjnlramanjart iv. ( page 100 ). 
It is found in somewhat similar form in Mudrdrdkahasa i. 21, 
also in Pr&krit. The chhdyd is as follows <'^f^ ^ ^HdH 



The maxim of the parrot and the NaUkd-tree. Illustra- 
tive of causeless fear. In Udyoga-Parva xcvL 42 we read 
" ^^^ 51% ifl ^ n f^ fid^afn cl«n" l on which the commentator 
Nilakantha says : — * *^f^f)<<^ I ^M\ SHI^^HfRR: 1...^ ^^- 

7 
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«ftc# ^vnr '' II I bave met with it also in a MS. (Na 233 of 
1882-83 in Deccan College, Poona ) of N&i&yana's commentary 
on Oopdlotlaratdpaniya' Upanwhad 8 ( corresponding with 21 
and 22 of Bib. Ind. edition ), where, expounding the words 
" ^ % % ^HT *mF*T?T^ &a," he says :— " m^ ^Ht^ 



Tlie maxim of seizing oxen hy their honna. That is, by way 
of specification, and not in the sense of our proverb * Taking 
the bull by the horns!' This is very clearly put in BAma- 
krishna's commentary on Sankar&nanda's Atmapurdna iv. 
5C1;2. The text runs thus :— " ^\ii ^m ^^% ^?srff% ^^ 

flr^ I fk^ihi fif^^ ^^P€ft«HT«rqig[; \\^\% II ^qpTr%qpqT q% 
^^l ^ ftl vi i q^ H I i?m t^% ^ h^fm 'R^ftr^if^Hi^r'ni; ii *^^^ n " 

On the latter verse, B&makri&hiia says : — ^'^f^ f^^PT^rai^QT^ 
mft^ I fiaij W fi i tcf 'g^J^I ( Pan. 3. 3. 108-9 ) I ^m'ft^ m ^^ 

ifrtrfir 'tWs ts: w 'atft^T m jr^^t^tmftvr* mm fin^^^ ^ ^q- 

^ " II So too, in Sures'vara's vartika on Brihadaranyakopani- 
shadhlidshya 1. 4. 866:— ^^^jrjnf^spin %m\ Br9mT<h(^m ^$2?^ '^ 
on which Anandagiri says : — " 'Tm ift?rnR5CTt it ^BHF ^J^t^T 
f^^cTr ^9[W!^T «lf ^A% &^" ^hc same sense is attached to tlie 
maxim in Nilakanthaon Udyoga-FarvaxLV, 9 (^'qpnftSHT^'jr^^: 
^ ^^3?T iftsxr^^cr:") where we read:— *<«fjr^fScl ^T^ ^^rf^it- 

fM^^^ f ^Hrt l[^5i:"ll A fourth instance of the employment 
of this maxim in the same sense is found in the metrical com- 
ment on S'dndUya-s^tra 87: — "f ^n^R^nrai^f ^^H^vnn^I?^ I 
^l«4Mi H?rits^ %#illf|<li^l 515:" II The passage is translated 
by Prof. Cowell as follows : — '' It will not do to hold that 
the connexion • between the cause and its effect may be that 
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called 'Intimate relation,' and not that called 'Identity/—* 
because it is a muck more cumbrous assumption than oui*s and 
involves the connexion of 'difference ;' and by our own we easi- 
ly get at the true meaning of the various S'ruti passages, — 
seizing them one by one, as oxen by their horna" In a foot- 
note he adds ; — ** That is, such passages as * Uktha is Brahman,' 
' Pi-ftiia is Brahman ' &a S'l-ingagrdhikdnydya is a proverb 
sometimes explained as 'catching an unruly bull first by secur- 
ing one horn and then the second,' and sometimes, 'driving 
many oxen into a stall, by seizing them one by one by their 
horns'." In BMmatt 3. 2. 22 ( page 566 ) we have the phrase 
again : — " 't^it 'RT^ f^^: ^Vl*^#illfi*'n srfctTTIF^ JRft- 
1'^ "^ %# JTfr" II Mr. F. W. Thomas has pointed out to me the 
^^iTf ^T^T^ which is quoted in the commentary on Dan<^in's 
Kdvyddara'a ii. 368. I think its usage must be similar to that 
of the above. 



The maxim of Ote hawk and the pigeon, Vardhamana, in 
Gamratnamahodadhi iii. 195, explains it in the following 
way : — " iJ^^T^^TtrT^Rw ^^H^'JMhJt 5^: I ^«n ^^Stf^^TTin- 
^ff ^^ ^(0^^^I4»R4^<^ ^ ^'J^T: ^ •i^l^j'tq^" II This must bo 
classed therefore with ^^^#7 and others of a similar kind. 
We have a ^"^H^Mlcft^jj ^ i^M given in the table of contents 
/which forms the opening part of the Mahdbhdrata, and the 
story will be found in Vana^-Hirva cxcvi. There is another in 
chapter cxxxi. 



^^^^f^nr: II 



The maxim of the mother-in-law who said, *Be off* This 
(juaint illustration appears in Sures'vara's Naiskkarmyasiddhi 
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L 28, as follows :— "wg[qimT*g'nnnii %r«rPnWH^CT?R^ f^- 

^flsinf: srvr?:'' Il "And since you now express agreement with 
that which we also acknowledge, your protracted discusdon 
was as unreasonable as was the mother-in-law's saying [ to the 
mendicant] 'Be off" The commentator, Jng^nottama, ex- 
plains this in the following manner : — *^firywe^ 4<|UN^lH f^Qflt 

fir^ri ft<1^fii ^%^ srwrel" ll "After abusing her daughter-in- 
law for refusing to give alms to a wandering mendicant, the 
mother-in-law called him back, and, when he had come, said to 
him^ *There are no alms, be off,' thus refusing also herself ! ' 



The maxim of a lion's glance. This is based on a lion's 
habit of looking in front and behind, after killing its prey, to 
see if there is any rival to dispute possession ! It is applied, 
says T&rftn&tha, where a word in a sentence is connected with 
what precedes and with that which follows it It is not, how- 
ever, restricted to thia The expression occurs four times in the 
Taittiriya-Prdtia^dkhya^ namely in ii. 51, iv. 4, xiil 3 and 15. 
Prof. Whitney remarks as follows on the first instance of its 
occurrence : — ^' The ' and ' of this rule [ ^i^^^ ]. the commenta- 
tor says, brings forward, on the principle of ' the lion's look ' ( a 
distant glance backward ), the already defined organs of pro* 
duction of the various mute serie&" It is found also in Nila- 
kan^a's comment on Vwiiaparva ccxxl 1 ( j|<^f4{Pfi|}>^cn ^T^ 

^ JJ^fHIf'' H Ii* was a favourite maxim of Vdx^aspatimis'ra's, 
and I have met with it eight times in three of his writings. It 
occurs in Bhdmati 2. 3. 6 ( page 473 ) ; in S&nkUyataUvaJcau- 
mudt, 7 ( page 86 ); and in Nydyavdriika-tdtparyattkd, pages 
97, 199, 230, 322, 403, 405. An example of a different kind is 
found in Hemachandra's Pam'isA/aj^armn, i. 63: — ^^ ffiyN^< t>* t ' 
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The maxim of the needle and ifte boiler. It is explained as 
follows in Molesworth's Mar&thi dictionary : — " A phrase used 
as an illustration upon the occasion of two matters of which the 
one is superlatively simple and easy, or altogether insignificant, 
and the other indefinitely greater, more difficult, or more im- 
portant, arising at once to be done ; and of which it is intended 
to intimate that the trifling one should be despatched first/' It 
occurs in the opening part of chapter iv of Kdvyapradipat and 
again on page 70. Also in the commentary on SdhityaJcaumudi 
iv. 1, where the same MrikA is expounded. The following is 
from the Saptapaddrthi, page 21. The text runs thus: — 

JW^FTgftrftrar " ll On which the commentator remarks :— ^'sT* 

^yy II There is another good example of the masim, with a 
lucid translation by Dr. Ballantyne, in the introduction to Book 
ii of his Aphorisms of the Nydya. 

?«n^35rRj«n«Tt II 

The maxim of the rice in the cooking-pot " In a cooking-pot 
all the grains being equally moistened by the heated water, when 
one grain is found to be well cooked the same may be inferred 
with regard to the other grains. So the maxim is used when the 
condition of the whole class is inferred from that of a pari" 
(Apte's Sanskrit Dictionary). It is therefore equivalent to ''Ex 
tmo disce omnea." Patanjali seems to have laid the foundation 
of the nyftya in the following words, in Mahdbhd§ya 1. 4 23 
( vart. 15 ) :—'' q^ |n^: ^i^t ^iniRn ft^^'ST.^^ II ^t^n we 
find it in Jaimini 7. 4. 12, the sAtra with a portion of S'abara's 

bh&gya being as follows : — " feiFW l^Wf5niit^fra5^HnTr«rT^- 

Hif^ f^r^:^ 'mr ^8n^t5^%?f II H^w i ^i^H feti)<g! ii P| [ t- 

S^ i ^R i ? i 4>a^^tii^NwF> ftr^ ^omfcf." ii 
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Other instances of its occurrence are Tantravdrtiha 3. 5. 19; 
Veddntahcdpatarii, ^SkgQ 44G; Kalpatarupariniala, Tpa,geQ 115, 
468, 667, 685 ; and Tattvamuktdkaldpa, 2D3. Of similar im- 
port is tlie following line from Hemachandra's Pari»i§taparva 

vii. 94:— "%^rf^ ffHlT* ^iTiff^ % ?T5ftftr«i|:" 11 



?^pn^^R5T«n^t II 



The maxim of the driving in of a poat As a post is driven 
into the ground by repeated efforts, so a position is strengthened 
by the bringing forward of a succession of facts or arguments. It 
occurs three times in S'ankara's bh&shya on the VeddntaaHttraa, 

as follows:— "55T«r >»riT>»lrH { f^| jcc|4|Vv7^qi%cq% ^«Up|<s(H«f5^T- 

k^ JrfcTsjRnwww itfi*<«ir?" 2, i. 34. **«n$TiTif*T % ^ftpd- 
f^^rfiffcTs^ ^^^^nrs^qi^ wt s^g^TT^^f^" 3. 3. 53. "^^ 

3. 4. 2. But S'abara seems to have originated it in his bh&shya 
on Jaimini 7. 2. 1. 



One's own body does "not hinder one. It is found at the end 
of the Akshap&da section of the Sarvadars'anasangraha, as 
follows :— * *if ^ ^^TcTW^Tip: ^^fhr: ^^Tf ^^«T^^rnT* f ^^cflft 
Wi ll i ff s^jcT ?lfWtC1^ " " Nor need you object that this would 
interfere with God's own independence [as He would thus seem 
to depend on others* actions ], wnce there is the well-known 
saying, * One's own body does not hinder one ;' nay rather it 
helps to carry out one's aims/' This is Professor Oowells trans- 
lation. 

Other instances of its employment are Bhamati 3. 4. 20 
(page 682); Tdtparyatikd, pp 72, 00; TdrkikaralcsdtiU, page 
50; Nydyamalcarandatikd, pp. 201, 215; and Khandanoddhdra, 
pages 58, 62. 
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